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I cannot adequately express my profound gratitude to all those that have contributed in so many ways. 

Paula LaPierre  

Ànishnàbe Great Spirit Prayer 

 

Kichi Manitou, 

 

Whose voice I hear in the wind, 

Whose breath gives life to all things in the world; hear me. 

I need your strength and wisdom. 

Let me walk in beauty and let my eyes ever behold the red and purple sunset. 

Make my hands respect the things you have made and my ears sharp to hear your voice. 

Make me wise so that I may understand the things you have taught my People. 

Help me to remain calm and strong in the face of all the obstacles and challenges that will come to me. 

Let me learn the lessons you have hidden in and under every leaf and rock. 

Help me seek pure thoughts and act with the intention of helping others. 

Help me find compassion and help me stand ready to help others under your guidance. 

I seek strength, not to be greater than my brother, but strength to fight my greatest enemy – myself. 

Make me always ready to come to you with clean hands and straight eyes so that when life fades, 

as the fading sunset,  

my spirit may go to you without shame. 

 

Nindòdemag -- All my relations 
 

“In the time of the Seventh Fire a new people will emerge, 

who will retrace the steps of their ancestors to find what was 

left by the trail....”  

The Seven Fires Algonquin Prophesy 
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A Special Thank You 

 

When I originally submitted this work it was done under tremendous duress. I had become homeless and destitute within 

my own homeland, the Algonquin Nation, a result of attempting to preserve the Truth about the Kichesipirini experience 

and relationship within the development of the original Canadian Nation prior to the colonial reduction of Canada. I have 

spent years attempting to bring to public attention a number of omissions and misrepresentation of fact in the hopes of 

facilitating an appropriate process of genuine reconciliation. Administrative constraints have impaired that process. 
 

This experience of duress and poverty has brought to me a wealth of experiences that I could not have had otherwise, and 

with the direct experiences, married to an attempt to remain true to a specific moral code, I have come to see and 

appreciate firsthand a diversity and complexity of human behaviour I would have otherwise remained blind to. 

I have come to understand that as human beings, natural persons, we exercise a unique jurisdiction and a capacity for 

choice that has weighty influence on the world around us and our relationships with each other. We, as natural persons, 

occupy a particular place of authority, or dominion, in this practical sphere, that can be exercised in specific ways, in 

accordance to particular ideological decisions.  
 

I do not know if we are alone in that capacity but we certainly hold an influence of substantial degree. We have a unique 

ability to make intentional decisions that can have far-reaching effects. 
 

We can decide, intentionally, to act in ways that enhance and facilitate relationships that are grounded on openness, 

honesty, equality, and fairness, with a concerted effort to generate positive peace and expansive well-being. We can also 

decide to refuse, neglect, or minimize the significance of this ability to choose. We can negate our power to influence for 

the greater common good and choose to continue a path of selfishness and short sightedness. 
 

While we live in a country that provides us tremendous autonomy and freedom, it comes with a price. This comfort has 

couched us into thinking that we can live our lives completely concerned with our own interests and just superficially and 

randomly commit to instances of genuine community. It is often only when we are faced with crisis that we experience the 

actual reality of our interdependence. The social cohesion that was once fundamental in our choice as social beings to 

organize and protect each other in societies seems largely forgotten and desperately needing revitalization. This becomes 

particularly true when we consider ourselves as but one community amongst many communities providing for the human 

family around the world. Our recognition of our need for each other and the necessities that this planet provides seems 

numbed. 
 

I have been homeless, first as a result of circumstance, and then as an act of conscience, to ensure that the strongest 

foundation of law and underlying title for a nation can be preserved for the best interests and well-being of the human 

family. In order to ensure this I had to recognize the opportunity to preserve a national title to land for the sake of natural 

life against incorporated encroachments as provided within the confines of a complex Algonquin land claim process. I had 

to make certain that no claims of adverse possession or tacit consent could be used against the claim held for natural 

persons. In order to ensure continued natural jurisdiction I had to maintain a position of independence and “clean hands.”  
 

The right to adequate housing is a universal human right. It is a right that is recognized beyond the mere assurance of 

basic protection against the physical elements. The right to adequate housing is a physical and material right as well as a 

social and cultural right. Adequate housing in the international context is understood as at least meeting criteria 

concerning legal security of tenure, availability of services and infrastructure, affordability, habitability, accessibility, 

location, and cultural adequacy. The issue of land tenure is critically important, and the character holding underlying title 

is of pivotal importance to sovereign nations. Canada still needs to reconcile the character of the Crown asserting 

underlying title to land. This directly affects the conditions that protect our ability as Canadians to be assured sustainable 

and fair access to adequate housing. 
 

I thought that the situation would last a few months. Instead, it spiralled into years and a series of events that negatively 

affected myself and those that I love in profound ways. I have learned that a home is so much more than simply a place to 

live. The psychological sense of security we derive from a home and a place of community cannot be fully understood 

unless you have lost it. From a position of relative social and financial security, a position of employment and respected 

social engagement and contribution, in an effort to access the higher law and ensure social justice, I fell through the 

cracks. I have learned how easily it can happen to any of us. 
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In my journey I have witnessed instances of tremendous polarity in human behaviour, from violence, deceit, terrible 

manipulations and exploitations, and clever greed schemes, to acts of kindness that defy logic. It is difficult to be so 

vulnerable to the power of individual choice. I have seen treachery sneak in with technology like twisting tentacles and 

turn tradition into tokenism. I have also witnessed tremendous generousity. These disparities in human social behaviour 

have spanned the breadth of human community and social position. I have watched individuals from every background  

clamour to the top so that they can control information, resources and benefits. I have experienced the greatest generousity 

offered by the poorest of the poor, in far off reserves, with no guarantee of return. I have also experienced the spontaneous 

generosity of those that did not need to offer anything, but did so in principle. In writing these words I can vividly recall 

the individuals that have contributed, even as they faced their own mortality, and for many it was so that their family 

heritage could be understood and preserved with accuracy. I respect the right to privacy of all who have taught me. 
 

Most recently, I was assisted through the spontaneous advance made by an individual committed in an extraordinary way 

to preserve for Canada and the world this sacred place and this sacred opportunity. 
 

This act of kindness has provided for me the practical means to continue to work in dignity and security. However, this act 

of kindness did more than provide a practical means. It restored a faith in an innate goodness of people and an opportunity 

for me to recover a deeper appreciation of the human capacity to carry aspirations.  
 

I believe that deep within our spirits, for those that can still listen, there must be an old memory of an ancient time when 

someone amongst a community climbed to the top of a high place, the highest place accessible, and saw further. They saw 

beyond the immediate. They saw beyond the common experience of the common life and understood that everything was 

part of something larger.  The ordinary was only part of a much larger design, and our perception of life and the world 

was often dependent on a limited perspective that simply climbing to a higher place could alter. At that time in history that 

individual in our background carried an abstract memory of a larger concept into their everyday life and they organized 

ritual and tradition to remind them and inspire them. The mundane could be altered to have higher purpose. 
 

We can be fairly accurate now in discerning those ancient places that must have generated such awareness. 

Fortunately, for us all, we have still dedicated individuals, and often many of them acting in solidarity, who wish to 

preserve this ancient human tradition. They wish to preserve for us reminders of the fact that as human beings we have the 

capacity to be sensitive enough that we can respond deeply to the lessons and inspirations of special places on this planet, 

our common earth home. 
 

This type of place and the higher realizations have provided us with our capacity to share. We can consider sharing 

because we can see a glimpse beyond the immediate. The capacity to share has afforded us the luxury to dream beyond 

brute survival and mere struggling existence. The capacity to see and consider what is beyond and familiar to us has 

generated our ability to conceive and nurture the idea of inter-related communities similar in values and positive 

intentions, also seeing beyond the immediate. From there we have developed the social capacity to act as nations. 

Like many other places this place that so many are so passionately interested in can continue to inspire and influence. We 

can stand there and contemplate the vision of those that have worked so diligently and we can again consider new ways 

that old dreams can be fanned into new meaning. 
 

While we compile the technical and structure the data it is intention that fuels the dream and contributes to the 

generousity. As I have learned, it is generousity that allows us the genuine social security and stability, enough for us to 

remember that it is human caring that cradles the common good. In a traditional cultural context that enshrined caring and 

sharing, these positive intentions are social capital that are the foundations of the Sacred Law, the Kaagoogiiwe - 

Enaakoonige, the Way of the Heart and the Good Mind. I am reminded that it is more than the intellect or the material that 

determines the character and quality of our social existence and well-being. 
 

One act of kindness can bring encouragement and with that can come the courage to hope further. 

We can build homes and highways in many places, for many reasons, but sometimes we must see beyond our convenience 

and material needs and recognize an opportunity for a higher purpose. 
 

Over the centuries, in this country we call Canada, at places of height and convergence, special respect was shown for the 

inspirational opportunity they offered; an appreciation that convergence and diversity generated vitality and dynamic 

vision. To those that are still able to consider possibilities certain places hold priority. 

This ability to hold onto the potential is a universal condition of the human family and the psychological spine of positive 

peace and nurturing societies. 
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Just as Governor General David Johnston has offered a vision for the future in his address to the Canadian Bar 

Association's Canadian Legal Conference, in August of 2011, entitled The Legal Profession in a Smart and Caring Nation: 

A Vision for 2017, we can also all allow ourselves an opportunity to envision a better future.  In that audience we can only 

hope that there were lawyers listening, or have since considered, willing to take up the challenge and step forward with us 

as we lever old conventions into contemporary refuge, since a nation should be our collective home and sanctuary. We 

can consider then how there may be opportunities before us that could be creatively crafted through purposeful intentions, 

and as Canadians, in solidarity, we can determine for ourselves the future that we want. We can use circumstances of 

cultural and colonial convergence as opportunities for participatory processes that could shake of the shackles of previous 

eras and begin a new epoch in human heritage that marries the wisdom of the past with the technology of today to design 

a more humane tomorrow.  
 

We could work together to present to the world a place and a time that reconciles all of the unnecessary weight imposed 

by layered statute and oppressive statism and begin again from a place of genuine stature to set up on the old stations of 

the starian sentinels of the past; our Grandfather Stones. As sentient beings, we can consciously combine with conscience 

the commitments of the past with the realities of the present to ensure that we give solid footing to the making of peace 

that can enable us to uphold our responsibilities to future generations. With the preservation of particular places we can 

conserve in truth a traditional heritage that integrates natural places as symbols of covenants of the natural law for natural 

persons. 
 

The idea of responsibility is very important to the traditional Anishnabe people. It is a far bigger concept than simply 

acquiring the material means of providing for yourself and your immediate dependents. There is a commitment to 

intergenerational responsibility and the exercise of precaution. Politics are the responsibility of each individual, and they 

are to be the consequence of contemplation and deliberate thought, and the seeking of insight and wisdom. Much of this is 

to be done in special places long revered for their ability to encourage contemplation and meditation.  

Kikinoomaukae-assin or kikinoomaukae-waubik, meaning ‘Teaching Rocks;’ were special sites located within the 

nation’s territory. They played a crucial role in the creative development of law and organic social communities. 
 

Creativity is often regarded as the ability to generate innovative ideas, which exist in the mind’s eye, and then manifest 

them from thought, or mental activity, into reality. The abstract becomes concrete and corporeal. The process involves the 

abstract and the action. Creative ideas are more easily generated when one discards preconceived assumptions and 

attempts a new approach or method that might seem to others unthinkable at the time of original expression. We, as 

members of the human family, are at a crossroads of awareness. We know that the ways of the current relationship to the 

land and resources that we have become dependent on are not sustainable. We need new ways that are grounded on the 

principles of the past. We must invigorate the natural laws. 
 

The Algonquin Seven Fires Prophesy tells us there will be a New People “who will retrace the steps of their ancestors to 

find what was left by the trail.” The Seventh Fire, or epoch, represents a time of critical choice. The human family can 

continue on a path of destruction and worry, or we can make a decision, to light the Eighth Fire, to work together in peace, 

harmony, and brotherhood. This will not only positively affect the people here, but will have positive implications 

throughout the world.  
 

Are we fortunate enough here to be that New People? Can tracing the steps of all our ancestors bring us to a new 

awareness and understanding that there must be fundamental changes in how we are relating to this world and what we 

would leave behind for future generations? 
 

I think the time has come when we must put abstract ideas into good actions. These ideas and actions must be given the 

respect and strength in order that they may stand the tests of time while remaining flexible enough to adapt to 

circumstances, for the organic, holistic good of the people. A smart and caring nation can ensure that the principles of 

justice needed to protect and provide for the human family in a genuinely responsible and sustainable way will design 

policy that is compassionate and applicable. The Governor General expresses, again referring to his  Canadian Legal 

Conference address, how after studying the principles of law and conventions associated with our Constitution that he 

“has developed an even more profound admiration for how precious the rule of law is in our country, and how thin and 

vulnerable its veneer can be.”   
 

In unceded Algonquin territory there is no need for us to wrestle away with layers of bureaucracy or unfair procedures. 

We can begin in a new way to work together. That is the best way to reconcile away asserted claims of superiority. 

  

http://en.wikipedia.org/wiki/Thought
http://en.wikipedia.org/wiki/Reality
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FIRST STEPS TOGETHER ON THE GOOD PATH 

Kichesipirini Algonquin First Nation 

Protecting Our World Cultural and Natural Heritage: The Need For a Global Perspective in Algonquin Territory 

 

In this, 

The United Nations Year of the Forest, 

the Kichesipirini Algonquin First Nation, Kichi Sibi Anishnabe, Canada 

identify the South March Highlands and Areas of Greenbelt Expansion of the Ottawa River Watershed, 

as a part of a World Cultural and Natural Heritage Site and Place of Aboriginal Interest 

and should become part of a collaborative effort in Partnership for Action and Dignity, in this The Second 

International Decade of the World’s Indigenous People (2005-2015)     

 

 

In 1994, the World Heritage Committee launched the Global Strategy for a Representative, Balanced and Credible World 

Heritage List. Its aim is to ensure that the List reflects the world's cultural and natural diversity of outstanding universal 

value. 

“Heritage is our legacy from the past, what we live with today, and what we pass on to future generations. Our cultural 

and natural heritage are both irreplaceable sources of life and inspiration.”  

Our great Kichesipirini orator Pigarouich understood the ability of nature to inspire us, and how we as human beings, 

human societies, can often face the same destructive vulnerabilities.... 
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“Conscious that all peoples are united by common bonds, 

their cultures pieced together in a shared heritage, 

and concerned that this delicate mosaic may be shattered at any time”. 

 

Rome Statue Preamble 

 

 
“Affirming that indigenous peoples are equal to all other peoples, while recognizing the right of all peoples to be different, 

to consider themselves different, and to be respected as such... 

 

Affirming also that all peoples contribute to the diversity and richness of civilizations and cultures, which constitute the 

common heritage of humankind... 

Welcoming the fact that indigenous peoples are organizing themselves for political, economic, social and cultural 

enhancement and in order to bring to an end all forms of discrimination and oppression wherever they occur... 

Believing that this Declaration is a further important step forward for the recognition, promotion and protection of the 

rights and freedoms of indigenous peoples and in the development of relevant activities of the United Nations system in 

this field...” 

The United Nations Declaration on the Rights of Indigenous Peoples   



8 
First Steps Together on the Good Path      Kichesipirini Algonquin     National Capital Commission      United Nations 

Convention Concerning the Protection of the World Cultural and Natural Heritage  

THE GENERAL CONFERENCE of the United Nations Educational, Scientific and Cultural Organization meeting in 

Paris from 17 October to 21 November 1972, at its seventeenth session established: 

 That the cultural heritage and the natural heritage are increasingly threatened with destruction not only by the 

traditional causes of decay, but also by changing social and economic conditions which aggravate the situation 

with even more formidable phenomena of damage or destruction, 

 

 That deterioration or disappearance of any item of the cultural or natural heritage constitutes a harmful 

impoverishment of the heritage of all the nations of the world, 

 

 That protection of this heritage at the national level often remains incomplete because of the scale of the resources 

which it requires and of the insufficient economic, scientific, and technological resources of the country where the 

property to be protected is situated, 

 

 That parts of the cultural or natural heritage are of outstanding interest and therefore need to be preserved as part 

of the world heritage of mankind as a whole, 

 

 Considering that, in view of the magnitude and gravity of the new dangers threatening them, it is incumbent on 

the international community as a whole to participate in the protection of the cultural and natural heritage of 

outstanding universal value, by the granting of collective assistance which, although not taking the place of action 

by the State concerned, will serve as an efficient complement thereto, 

 

The Convention, includes the following shall be considered as “cultural heritage”: 

sites: works of man or the combined works of nature and man, and areas including archaeological sites which are of 

outstanding universal value from the historical, aesthetic, ethnological or anthropological point of view. 

For the purposes of this Convention, the following shall be considered as “natural heritage”: 

natural features consisting of physical and biological formations or groups of such formations, which are of outstanding 

universal value from the aesthetic or scientific point of view; 

geological and physiographical formations and precisely delineated areas which constitute the habitat of threatened 

species of animals and plants of outstanding universal value from the point of view of science or conservation; 

natural sites or precisely delineated natural areas of outstanding universal value from the point of view of science, 

conservation or natural beauty.  

The Kichesipirini Algonquin First Nation consider the area to be one of numerous related areas of cultural and natural 

significance to the Algonquin Nation, the City of Ottawa, Canada, and the World. 

If the preservation of these important places is to be representative, balanced and credible then we must ensure that 

particular complexities within our own social or economic situation are not used to compromise the physical and accurate 

historical and cultural credibility of the identification and preservation of such sites and their outstanding universal value. 

The combined physical attributes of the area, its attachment to the broader ecosystem and eco-regions, and the actual 

history of the genuine Anishnabe peoples and their attachment to their area contribute to the balanced representation of 

the site. 

We believe its protection should be part of the Kichesipirini assertions for the implementation of the UNDRIP and 

the associated assistance of relevant international organizations and experts. 
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The South March Highlands is located within unceded Algonquin territory. 

 

Within Algonquin territory the Kichesipirini Algonquin First Nation holds specific and contextual jurisdiction. 

 

The Kichesipirini Algonquin First Nation asserts that we deem the areas associated with the South March Highlands to be 

of interest to the Algonquin Nation. The Kichesipirini Algonquin First Nation further assert that the area should be 

deemed  a World Heritage Site. 

The Kichesipirini Algonquin First Nation assert the South March Highlands and the various life systems associated with it 

to be an important area regarding the unique characteristics of the Ottawa River Watershed. 

The Kichesipirini Algonquin First Nation asserts that the South March Highlands should be recognized and protected as a 

forest, in this United Nations Year of the Forest, as being part of the Ottawa River Watershed and Boreal Forest of 

Canada.  

We assert this to be of international heritage value based on, but not limited to: 

United Nations Forum on Forests, Report on the organizational and first sessions,(12 and 16 February and 11-22 June 

2001),Economic and Social Council Official Records, 2001, Supplement No. 22,  

 

United Nations Forum on Forests, Ninth session, New York, 24 January-4 February 2011, Forests for people, livelihoods 

and poverty eradication, social development and indigenous and other local and forest-dependent communities, including 

forest land tenure; social and cultural aspects. 

 

The Kichesipirini Algonquin First Nation also asserts that the process be listed on “List of World Heritage in Danger”, a 

list of the property appearing in the World Heritage List for the conservation of which major operations are necessary.  

 

Because of corruptions of past cultural preservation and  lack of objective and fair processes; all complications associated 

with irregularities within domestic policy and issues regarding unceded Algonquin title and Kichesipirini jurisdiction, we 

are requesting that assistance be considered under this Convention for the accurate preservation of genuine Kichesipirini 

history, its specific and contextual contributions.(refer to Prior Social Organization, attached).  While elements of 

Canada’s Aboriginal history are finally gaining some recognition and formal protection, because of political flaws in our 

administrative policies and failures to uphold appropriate protections, there is the continued risk that mistakes from the 

past, such as reliance on British Crown colonial and subsequent Canadian domestic policy still carry over into heritage 

interpretation and protection. Assumptions, repeated in academic research, that the Kichesipirini Indigenous Peoples 

disappeared, because they were removed from the official State domestic administrative records, despite the fact that we 

continued, is a strong example of such potential risks, negatively affecting universal credibility regarding the accurate 

preservation of human culture. 

 

The Kichesipirini Algonquin First Nation is appreciative that this year’s Permanent Forum on Indigenous Issues at the 

United Nations stresses the need for equal, direct participation of specific and contextually appropriate indigenous 

communities.  

 

The assertions of the Kichesipirini Algonquin First Nation, in this particular situation, rely primarily on Articles 1, 

2, 3, 4, 5, 6, 8, 9, 10, 11, 12, 13, 14, 15, 16, 17, 18, 19, 20, 21, 22, 23, 24, 25, 26, 27, 28, 29, 31, 32 33, 34, 35, 37, 38, 39, 

40, 41, 42, 43, 45, and 46 of the United Nations Declaration on the Rights of Indigenous Peoples, (UNDRIP).  

 

http://whc.unesco.org/pg.cfm?cid=86
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The Kichesipirini Algonquin First Nation further assert that the area should be recognized as an area of particular 

interest in Kichesipirini domestic and international deliberations and processes. 
The Kichesipirini Algonquin First Nation is very appreciative of the work completed by those various groups responsible 

for the production of numerous documents, promotional materials, special events, and research. 

 

Relying on such work with great appreciation we recognize: 

 

The South March Highlands (“SMH”), also known as Ottawa’s Great Forest, have been described as a “wild island” of 

natural landscape within the City of Ottawa. Until recently they remained largely in their original natural state largely 

because the rugged landscape was unsuitable for agriculture or urban development. The SMH is a distinctive setting in the 

National Capital from 5 major perspectives: 

 

 Visual Distinctiveness 

 Natural Ecosystem and Natural Heritage 

 Cultural Heritage 

 Geomorphology Hydrology & Geology 

 Linkages 

 

 

The Kichesipirini Algonquin First Nation, Kichi Sibi Anishnabe, very appreciative of the current conservation efforts but 

is also particularly concerned that the current proposals are not consistent with the natural waterway linkages, related eco-

regions, or the cultural traditions and customs of the Kichesipirini Algonquin/Kichi Sibi Anishnabe within the broader 

related territory. 

Article 11 of the UNDRIP states that indigenous peoples have the right to practice and revitalize their cultural 

traditions and customs. This includes the right to maintain, protect, and develop the past, present and future 

manifestations of their cultures, such as archaeological and historical sites, artefacts, designs, ceremonies, 

technologies and visual and performing arts and literature. 

  



11 
First Steps Together on the Good Path      Kichesipirini Algonquin     National Capital Commission      United Nations 

 

 
 

The Natural Ecosystem: 

 
The area of SMH is of Algonquin, national and international significance. No other major city in the world includes 

within its borders a vigorous old growth forest with endangered species such as the SMH. 

 
The SMH is rated as a Candidate Provincially Significant Area of Natural and Scientific Interest (“ANSI”) for both its 

Life Science value (895 hectares) and for its unique Wetland Complex (114hectares).  

 

The area has been valued by scientists as the “most important reservoir of ecological potential” in the City of Ottawa 

(“City”) because it has the densest biodiversity and eco-types of vegetation which provide a wide variety of resources for 

the renewal of depleted natural areas elsewhere.  

 

Dr. Jeremy Kerr, a professor of Macroecology at the University of Ottawa has even speculated that the SMH may possibly 

represent one of the densest bio-diverse areas in Canada. 

 

Diana Beresford-Kroeger, an internationally known and widely respected expert in medical biochemistry and botany has 

extolled the genetic potential and unique qualities of the SMH: 

 

“The collective genome of this forest is singular. A trunk bole height of 60 –70 feet is common to almost all species [in 

the SMH]. The boles are straight and true to a covering canopy. This in itself indicates a gene pool of a very ancient 

source of perhaps 400 million years of development. In the forest itself, there is a 25 foot in circumference fingerprint 

stool of Fagus grandiflora, the American Beech, just one of many. The White Ash, Fraxinus alba, are the largest in 

diameter, approximately 5 feet, in the area, if not in Eastern Canada. A natural graft twin between and Carya cordiformis, 

the butternut hickory, is a scientific first and demands of itself research and investigation. There is also a melding of the 

Carolinean forest system in these woods, carpinus caroliniana. American hornbeam or bluebeech, stands out as an 

important medicinal tree of the Birch family. In addition, the increasingly rare Betula Intea, yellow birch, is seen holding 

its own for height. This tree, too, is medicinal for men.” 

 

There are 10 distinct habitats within the SMH that are home to 18 SAR and one of the largest deer wintering yards (925 

hectares) in the City. In addition, the SMH are home to 18 more species that are identified by the federal Committee on 

the Status of Endangered Wildlife in Canada (COSEWIC) as priorities for SAR candidates. 
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The SMH are ecologically unique in the City of Ottawa, supporting over 440 native species of vascular plants, including:  

 

 64 Regionally Significant,  

 

 50 Locally Significant,  

 

 6 Provincially Rare, and  

 

 2 Nationally Endangered species.  

 

It has the highest floristic diversity of any natural area in the City. Of this vascular flora, the Coalition to Protect the South 

March Highlands has to-date identified 30 native plants that have been traditionally employed for medicine by First 

Nations. 

 

This habitat is home to 75 species of Mammals, Fish, Amphibians, and Reptiles including 5 species-at-risk and 2 locally 

uncommon species. The habitat is crucial for 164 species of birds, including 136 species that are known to breed in this 

area, 9 SAR, and 30 Regionally Significant species that inhabit this ecosystem. The area is also home to the Monarch 

Butterfly, another species at risk, and possibly other interesting insects, however no study of insect, fungi, or bryophyte 

(non-vascular plant) species has ever been performed.  

 

Ms. Beresford-Kroeger estimates that approximately 40 species of insects can be anticipated for each species of tree found 

in the SMH. 

 

In 2008, a scientific study of the conservation forest conducted by Daniel Brunton found that: 

 
“The [current] ecological integrity of the flora and vegetation in the Conservation Forest is also exceptionally high, as 

measured by the ‘naturalness’ of the native flora. The native flora of the study area demonstrates an average Coefficient of 

Conservation (CC) rating of 5.08 - higher than any City of Ottawa Urban Natural Area... The Coefficient of Conservation 

provides a rating of the ‘naturalness’ of native plant species (i.e. the degree to which each species requires relatively 

pristine conditions) on a zero to 10 scale, where 0 indicates species having no requirement for natural habitat and 10 

indicating taxa which require pristine habitat. Ottawa and eastern Ontario urban natural areas typically average under 4.0.” 
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The same study also warned that: 

 

 “The Conservation Forest is clearly in a fragile state and facing serious challenges to its long term ecological integrity… 

the Conservation Forest is presently too small to fully represent South March Highlands’ natural features and functions.”  

 

There have been numerous calls from concerned individuals to recognize that time is of the essence to preserve the 

remainder of this astounding ecosystem that they are fortunate to have in the City. 

 
Some of the SMH are protected through City ownership via a “Conservation Forest” that does not prevent the City from 

attempting to build a 4-lane highway through the middle of it. The urban natural features inventory conducted for the 

City’s Greenspace Master Plan identifies the SMH as containing some of the most significant natural areas of the City 

(Trillium Wood, Beaver Pond, Richardson Forest, and the lands surrounding the SMH Conservation Forest). 

 

The value of green infrastructure is often discounted because it is not easily measured. The related Beaver Pond forest 

area and associated aquifer plays an important role in the filtration of water quality that ultimately flows into the Ottawa 

River.  The Kichesipirini Algonquin First Nation would further caution that this ecosystem is still part of a much larger 

ecosystem and bioregion important to the Algonquin people.  Reliance on municipal or any other form of domestic policy 

can prove problematic and insufficient.  

 

There are particular weaknesses associated with domestic policy and Aboriginal rights inherent in reliance on the Canada 

Environmental Protection Act 1999. For implementation the Act recognizes “aboriginal land” as reserves, surrendered 

lands and any other lands that are set apart for the use and benefit of a band and that are subject to the Indian Act, or land, 

including any water, that is subject to a comprehensive or specific claim agreement, or a self-government agreement, 

between the Government of Canada and aboriginal people where title remains with Her Majesty in right of Canada. The 

Ottawa River watershed is unceded Algonquin territory meaning that the Canadian Environmental Protection Act does not 

apply or hold jurisdiction.  This implementation gap has been used to the disadvantage of the local community concerned 

with preservation of this important bioregion. 

 

The Kichesipirini Algonquin First Nation asserts that Articles, 23, 24, 25, 26, 27, 29, 30, 31, 32, 39, and 41 of the 

UNDRIP would assist those concerned people that the area will be preserved for the purposes identified, and that 

recognition of the area as part of the larger Ottawa River watershed and traditional territory of the Algonquin 

Nation, will best preserve territorial integrity and biodiversity of this unique area of international natural and 

cultural heritage.  
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Important Identified “Biodiversity” 
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In the Anishnabe world-view we do not consider other life forms as simply “biodiversity”. This seems very superficial 

and uncompassionate. We consider them our neighbours, and just as in civil administrations amongst ourselves we are 

expected to demonstrate good neighbourliness ----- so should it be with all of our neighbours. They have taught us, 

inspired us, and provided for us.  

 

The living world encompasses the actual territorial integrity of the nation. 

 

Growing up I spent a great deal of time outside, and enjoyed exploring the wonderful natural world around me. I was 

amazed with the abundance of life; the variety of it, the colours, the emotions, the dramatic events. I noticed when my 

children were growing up that many of the friends and wonders in the natural world that I could easily find as a girl are 

now gone from the places that I frequented. I am even more saddened to learn that the list of “species” at risk grows 

continually longer. 

 

We recognize that much of the life we share this planet with is negatively affected by many of our actions. Our 

neighbours, here on this planet, experience pain, suffering, anxiety, and grief much as we do. In the Anishnabe worldview 

much of life here is a mystery. We do not have all of the answers or a full understanding of the implications of many of 

our actions.  We should always try to proceed with caution and respect. We try to transcend the gaps with ceremony and 

prayer. It would be our hope that preserving this special area would provide an area of contact; a place where new 

generations of children could grow to love the natural world around them because they have a relationship with it.  

 

They would care because they had the opportunity to get connected with the natural world and came to understand 

themselves as being part of a natural community.  

 

Within Canada, there is no inland scientific research centre for the study of protected species and for the study of the 

various aspects of wilderness settings such as those found within the South March Highlands.  There has been support 

within the scientific community recently established for such a research centre within the South March Highlands.  

 

This valuable opportunity should be further explored on a more formal basis. 
 
It would be further hoped that it be realized that this place is a part of a larger place, and the larger place is part of the 

planet.  

 

I would personally consider it an honour to participate in the establishment of such a place. 

 

The human family, and all our relations, has called this place home since time immemorial. This is part of the 

intangible cultural heritage of the world. 

 

UNDRIP Article 25 states: 

Indigenous peoples have the right to maintain and strengthen their distinctive spiritual relationship with their 

traditionally owned or otherwise occupied and used lands, territories, waters and coastal seas and other resources 

and to uphold their responsibilities to future generations in this regard.  
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The South March Highlands is Situated Within the Ottawa Valley 
  
The Ottawa Valley is in the traditional territory of the Kichi Sibi Anishnabe Algonquins. The valley is currently described 

as being along the boundary between Eastern Ontario and Western Quebec along the Ottawa River. The valley is also the 

transition between the Saint Lawrence Lowlands and the Canadian Shield. The underlying geophysical structure of this 

part of the planet is the “Ottawa-Bonnechere Graben”.  The total area of the Ottawa Valley is 2.4 million hectares (6 

million acres). The Ottawa Valley covers over 7,645 square kilometres. Some 12,800 years ago, glaciers retreated from 

what is now the Ottawa Valley region, leaving the area covered by the Champlain Sea for thousands of years. Ten 

thousand years ago the water retreated and land emerged, exposing fossils preserved in limestone. Much of history is 

captured in stone. 
 

Approximately 1.3 million people reside in this beautiful part of the world, in the main valley, and along its tributaries. Of 

these, the vast majority live in the National Capital Region, with around 80% residing in the capital city of Ottawa, the 

remainder on the north side of the Ottawa River, in Quebec. The National Capital Region area has just over 1.4 million 

inhabitants in both provinces. While the majority of the territory making up this distinct region is rural or wilderness the 

majority of the people exercising decision power regarding the territory live in a major urban area.  
 

Today, the vast majority of the valley's residents live at its eastern end in Ottawa and its suburbs, where government and 

technology are major industries. The reliance on democratic processes by numeric masses of people have a profound 

influence on the decisions affecting the broader natural environment within the traditional territory. 
 

More than half of the Ottawa Valley is still considered wilderness. The people living in these areas, like myself, still 

practice aspects of life similar to those used by the indigenous peoples and early settlers. Horses are still used to plow 

fields, work in forestry, or pull ice-fishing shacks off the river. Many people rely on wood heat, grow and preserve much 

of their own foods, and supplement their livelihoods through harvesting and foraging. They are extremely proud of their 

hardiness and independence. We have maintained a close relationship and appreciation of life on the land.  
 

Renfrew County, located in the heart of the Ottawa Valley, is the largest county in Ontario.  There are over 900 lakes and 

four major river systems in the Ottawa Valley. The city of Ottawa itself is at the confluence of three rivers. These are the 

Ottawa, Gatineau and Rideau rivers. 
 

Near the city of Ottawa, the Ottawa Valley merges with the St. Lawrence Valley to the south to create a delta of flat 

farmland stretching unbroken from the Ottawa River to the Saint Lawrence River as far east as the island of Montreal, 

where the two rivers meet. This area is sometimes referred to as the “Lower Ottawa Valley”, in contrast with the “Upper 

Ottawa Valley’ west of Ottawa, but the name is not common, and most people think of the Ottawa Valley as only the 

upper portion. Often, in the vast areas north and east in the province of Quebec, is the largest section of the Ottawa River 

watershed, that is almost completely forgotten about. In this region there is a significant registered Algonquin population.  
 

It is home still to a very large number of “unrecognized” persons of Kichesipirini ancestry. 

 

UNDRIP Article 33 states: 

Indigenous peoples have the right to determine their own identity or membership in accordance with their customs 

and traditions. 

  

http://en.wikipedia.org/wiki/Eastern_Ontario
http://en.wikipedia.org/wiki/Outaouais_(region)
http://en.wikipedia.org/wiki/Ottawa_River
http://en.wikipedia.org/wiki/Saint_Lawrence_Lowlands
http://en.wikipedia.org/wiki/Canadian_Shield
http://en.wikipedia.org/wiki/Ottawa-Bonnechere_Graben
http://en.wikipedia.org/wiki/Ottawa
http://en.wikipedia.org/wiki/Quebec
http://en.wikipedia.org/wiki/National_Capital_Region_(Canada)
http://en.wikipedia.org/wiki/Ontario
http://en.wikipedia.org/wiki/Lakes
http://en.wikipedia.org/wiki/Saint_Lawrence_River
http://en.wikipedia.org/wiki/Montreal


17 
First Steps Together on the Good Path      Kichesipirini Algonquin     National Capital Commission      United Nations 

 

 
 

The area has an extensive documented record. Samuel de Champlain spent the years between 1613 and 1615 traveling the 

Ottawa River with Algonquin and Huron guides. He was the first well documented European to see the Ottawa Valley. 

Some of the most important maps made in Canadian history were made by Champlain during his travels up the Ottawa 

River. One of his most famous excursions involved the diplomatic visit to the Kichesipirini permanent settlement on 

Allumette and Morrison islands. In charting the new land Champlain inaugurated the route that would be used by French 

fur traders for the next 200 years. We are the descendents of the individuals involved in these earliest endeavours.  The 

entire Ottawa Valley is Algonquin traditional territory and is presently under domestic Aboriginal Land Claim. A majority 

of the “recognized” Algonquins reside on the Quebec side of the border. However, there are many Algonquin 

communities and individuals not recognized as such by the Government of Canada under the Indian Act. These 

individuals are referred to as ‘Non-Status Indians’  by domestic policy. The Kichesipirini Algonquin First Nation reject 

the inaccuracies of domestic policy and maintain our traditional nationality and  identity. 

 

In the traditional Kichesipirini permanent settlement areas of Morrison’s Island and the Allumette Island there are many 

archaeological sites of great significance, however the details of these activities are not widely known to the local people. 

Many of these sites were found by the late Clyde C. Kennedy, and the artifacts were donated to the Museum of 

Civilization. The items found on the different sites are dated from about five thousand years ago to about two thousand 

years ago, and range from native copper, pottery, to spear heads. The location of these sites is of great importance in the 

preservation of the genuine culture. The Kichesipirini has no formal access to the details or artifacts and the findings are 

not integrated appropriately into our formal State developed educational system. 
 

Because the Kichesipirini refused to move away from our traditional territory and attachment to the Ottawa River we were 

taken of the “list” of recognized natives in the area. We were offered the choice to relocate to the Algonquin reserves or 

move to Manitoulin Island where it was expected native peoples would gradually die off. Some Kichesipirini did relocate 

and take up different identities. The vast majority of the original Kichesipirini families refused to move, and became 

known as stragglers and strays in their traditional territory. They remained unincorporated into colonial jurisdiction. 
 

Because the area was still largely undeveloped we could maintain our life styles undisturbed until recently. While many 

remained on the “Island”, or on the “Quebec Side”, many moved to the city of Pembroke, living mostly in the poverty 

ghettos of the “West End”, “Shacktown” or “Hollywood” sections. The city of Pembroke is located in Renfrew County on 

the Ottawa River, across from Allumette Island, and is the largest regional service centre between Ottawa and North Bay. 

The city is located within an area of major Kichesipirini importance and traditional use and occupation. A significant 

number of Kichesipirini Algonquin First Nation members still reside there. There is no access to culturally specific 

services or programs for the Kichesipirini Algonquin First Nation. All access or consultation is dependent on the 

Kichesipirini relinquishing traditional identity. Many are now administratively attached to recently generated land claim 

“aboriginal communities.” This tokenism  neutralizes the actual history and jurisdiction of the original culture. 

 

UNDRIP Article 31 states: 

Indigenous peoples have the right to maintain, control, protect and develop their cultural heritage, traditional 

knowledge and traditional cultural expressions, as well as the manifestations of their sciences, technologies and 

cultures, including human and genetic resources, seeds, medicines, knowledge of the properties of fauna and flora, 

oral traditions, literatures, designs, sports and traditional games and visual and performing arts. They also have 

the right to maintain, control, protect and develop their intellectual property over such cultural heritage, 

traditional knowledge, and traditional cultural expressions. 

http://en.wikipedia.org/wiki/Fur_trade
http://en.wikipedia.org/wiki/Algonquin_people
http://en.wikipedia.org/wiki/Land_claim
http://en.wikipedia.org/wiki/Indian_Act
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Kichesipirini ---- A Turning Point in the Civilization 
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Kichesipirini Algonquin First Nation and Cultural Heritage of the Region 

 

Kichesipirini Algonquin First Nation-Kichi Sibi Anishnabe-Canadians 
Kichi (Kiche) Sipi (Sibi) Rini 

(Great, Grande) River People 

People of the Great River 

Also known as Island Algonquins 

Largest and most powerful group of Algonkin.  

Known variously as:  

Algoumequins de l'Isle, Allumette, Big River People, Gens d l'Isle, Honkeronon (Huron), Island 

Algonkin, Island Indians, Island Nation, Kichesippiriniwek, Kitcisìpiriniwak , Nation de l'Isle, 

Nation of the Isle, People of the Island, and Savages de l'Isle.  

Main village was located on Morrison's (Allumette) Island, Ontario, near present day Pembroke. 

The Kichesipirini are fortunate to be the most extensively documented of all the Algonquin 

nations, with clearly documented governance, culture, economic activities, and genealogies. 

Numerous sources clearly describe many details concerning this nation and assist in our 

understanding of how this nation lived and defined themselves prior to European contact. 

Professor Evan Pritchard writes;  

One band of “Anishinabe-Algonkians,” the “Kiche-sipi-rini” or “People of the Great River,” 

were possibly the first of this ancient culture to settle down in one place, Allumette Island. 

Allumette is the largest island in the Ottawa River, the river which forms the boundary between 

Ontario and Quebec, and there is evidence of sedentary Anishinabe-Algonkian settlements there 

going back at least 6,280 years, and occupation in the area dating back 7,000 years as it became 

inhabitable after the Ice Age. From this power base in the center of the trade route, their 

influence and language spread throughout North America.  

Hence they have been called “The First People.”  

Allumette Island was a turning point in the civilization.  

There is little doubt that the Anishinabe-Algonkians of Allumette are the direct descendants of 

the so-called “Clovis’ people, long considered one of  the oldest groups of Native Americans. 

1613 Champlain Journals account of visit to “Allumette Island” Kichesipirini jurisdiction, views 

ancient gravesite marked with carved totem poles and grave houses.  

Numerous references in primary sources including the Jesuit Relations 

Totemic signature in 1701 Great Peace of Montreal Treaty 

Dual Totemic identity as being The Great White Crane, and “Human Being” 

Baswenaazhi (Echo-maker, i.e., Crane), traditionally charged with outgoing International 

Communications and Teaching. Because of this, often members of the Baswenaazhi group are 

said to be the most vocal. The White Crane clan were the traditional hereditary principal 

leaders. The Whooping Crane as totemic symbol. 

Numerous smaller bands or clans were incorporated into the Kichesipirini after numerous crisis.  

Their jurisdiction extended to Great Lakes region through kinship and alliances. 

Some further references; 

Introduction to Kinship Terms by Dr. J. Rand Valentine, Deeds / Nations, Directory of First 

Nations Individuals in South-Western Ontario 1750 - 1850 by Greg Curnoe, showing some 

treaty-signatory doodem, Nindoodemag: The Significance of Algonquian Kinship Networks in 

the Eastern Great Lakes Region, 1600–1701,  Interprovincial Crossings Environmental 

Assessment Study- Archaeological Potential Study –Gatineau/Ottawa Area, 850-567 

Archaeological potential study – Gatineau/Ottawa Area (Roche/NCE) , July 2008 Final Report 

  

http://en.wikipedia.org/wiki/Crane_(bird)
http://imp.lss.wisc.edu/~jrvalent/ais301/Lessons/lesson004/lesson004intro.html
http://www.historycooperative.org/journals/wm/63.1/bohaker.html
http://www.historycooperative.org/journals/wm/63.1/bohaker.html
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Some Aspects of The Cultural Heritage of the Area 

 

The cultural heritage of the area cannot yet be fully assessed or appreciated due to complexities associated with the 

Algonquin situation and lack of appropriate consultation or attention. It is hoped that international attention will transcend 

these complexities. 

 

The Universal Declaration on Cultural Diversity, UNESCO, 2001, refers to the need for genuine cultural preservation 

stating that “...cultural diversity is as necessary for humankind as biodiversity is for nature”; it becomes “one of the roots 

of development understood not simply in terms of economic growth, but also as a means to achieve a more satisfactory 

intellectual, emotional, moral and spiritual existence.”  

In this vision, cultural diversity is the fourth policy area of responsible sustainable development encouraging current 

generations to take a more holistic systems approach to growth and development and to manage natural, produced, and 

social capital in ways that can support welfare and well-being for current and future generations. 

Lessons learned from understanding the holistic relationship with the natural world held by most of the world’s 

indigenous peoples places increased emphasises on the appropriateness of their inclusion and cultural participation in 

properly understanding human natural heritage in a balanced way. Genuine cultural preservation then requires an accurate 

understanding of our shared common human heritage, as natural persons, beyond the artificial categories and ascribed 

status designed by legal fiction incorporated policy. This means that we must exercise due diligence in our understanding 

and preservation of our Aboriginal history and the accurate history of our specific and contextual Indigenous Peoples. 

Understanding the connection between a genuine recognition of specific and contextual Indigenous Peoples to a specific 

area and how that can positively contribute to policies for responsible sustainable development requires that we 

understand those aspects of that culture removed, or different, from the current dominant paradigms.  

Increasingly Aboriginal groups and individuals are becoming enmeshed within the dominant systems. Failing to discern 

this, or accurately determine cultural legitimacy, will not contribute to the genuine cultural preservation or the much 

needed policy innovations. While these manipulations may temporarily assist in furthering some models of 

“development” and economic policy they cannot bring lasting clarity or security for natural persons. 

Recently the Center for International Environmental Law applauded the further international initiatives that have 

reaffirmed the appropriateness of multilateral processes that include Indigenous Peoples. Recognizing that aboriginal 

rights are contextual, that certain communities have a more specific right to be involved assures that processes are 

accountable to the global community, recognizing that the interconnectedness of our planet’s social and ecological 

systems require collaboration, legal action, and public interest advocacy as essential means to protect those systems.  

 

Understanding the complex Algonquin situation, if the history is preserved accurately and honestly preserved for 

future generations, genuine cultural preservation of the area requires an international intervention.  

 

  

http://en.wikipedia.org/wiki/UNESCO
http://en.wikipedia.org/wiki/Economic_growth
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The cultural heritage value of the SMH accrues from both pre- and post- European settlement in the National Capital 

Region. 

 

Most of the studies, because they fail to integrate the Kichesipirini existence, divide the two eras as two very distinct 

populations and cultures.  

 

This is not accurate. 

 

The Kichesipirini Algonquin remained in the traditional territory throughout and after the European settlement era. They 

did not leave for reserves, and were not registered under the Indian Act.  

 

Colonial domestic policy created “lists” of registered Indians and failed to “recognize” countless individuals who 

continued to live throughout their traditional territories. These individuals married many of the “settlers” who were often 

dispossessed and displaced members of indigenous peoples of Europe. 

 

Because of our long involvement in diplomatic relations many Kichesipirini families understood the legal risks of leaving 

their traditional territory. 

 

They remained and participated in the emerging social fabric of the area. In accordance with their specific traditional 

Anishnabe governance role in international and intercultural experiences, many inter-married after contact and diverse 

forms of acculturation took place between all groups involved. 

 

This is also an important part of our Canadian, Algonquin, and world heritage that often becomes lost or 

misrepresented. 

 

Along with European families in the area Kichesipirini families owned trading posts, farms, blacksmith shops, and horse 

ranches. Kichesipirini community members were lawyers, teachers, business people, hunters, fishers, harvesters, 

lumberjacks, politicians and traders. They lived in cabins, wigwams, long-houses, loghouses, frame houses, stone houses, 

and brick mansions. Kichesipirini culture and heritage did not stay frozen with contact. It continued to adapt, and much of 

that adaptation would have occurred in the identified settlement areas of this specific SMH proposal. 

 

Kichesipirini Algonquin historical heritage within the region then will be of ancient, pre-contact, and post-contact and 

contemporary eras. 

 

We reserve the right to research, acknowledge, and preserve all eras of our history and heritage attached to the region 

using our documented natural citizenship  as the fundamental criteria for identification.  
 

Remembering that deterioration or disappearance of any item of the cultural or natural heritage constitutes a harmful 

impoverishment of the heritage of all the nations of the world, we must work to reconcile the omissions of the 

Kichesipirini from the current Canadian historical and social record. 

 

We look forward to working with the qualified experts who will assist us with this unique task. 
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Regarding Pre-contact Culture 

 

The late Grandfather William Commanda, (Elder of the Algonquin First Nation and a member of the Order of Canada), 

has declared the SMH to be “an ancient and sacred site [that]is of great archaeological importance to the Indigenous 

Peoples of the Kichisippi, the Ottawa River Watershed.” 

 

The Kichesipirini leadership has also expressed their concern regarding the significance of the area from both an 

Anishnabe perspective as well as a Canadian and global interest.  

 

In a recent report Dr. Robert McGee (a Fellow of the Royal Society of Canada, former Curator at the Museum of 

Civilization and former President of the Canadian Archaeological Society), outlines the unique archaeological value of the 

SMH, not just for the Ottawa area, but for Eastern Ontario. His report substantiates the traditional knowledge of the 

Algonquin and is another compelling dimension for the case for preserving of what is left of  the South March Highlands, 

and for their inclusion in an expanded Emerald Necklace.  

 

Dr. McGee’s description is as follows: 

 

“In the early postglacial period, between approximately 11,000 and 9000 years ago, this area formed the shore of the 

Champlain Sea. This was a productive mid-latitude version of a seasonally frozen Subarctic sea, probably combining 

some of the characteristics of the present Hudson Bay and the northern portion of the Gulf of St. Lawrence. Champlain 

Sea sediments in gravel pits have yielded the bones of a full range of ice-adapted sea mammals including bowhead whale 

(Balaena mysticetus), beluga (Delphinapterusleucas) and walrus (Odobenus rosmarus), together with ringed, bearded and 

harp seals (Phoca hispida, Eringnathus barbatus, Phoca groenlandica). 

 

During this period the Carp Ridge emerged as a series of rocky islands paralleling the southern shore of the sea. These 

islands were separated from one another and from the shore by narrow channels through which tidal currents, together 

with those of melt water flowing from the nearby mouth of the Ottawa River, would have produced turbulent mixing of 

fresh and salt water as well as inhibiting the formation of winter ice. Polynia conditions such as these are very productive 

locales in Arctic waters, attracting both sea mammals and their human predators. 
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When the level of the Champlain Sea dropped below an elevation of about 90 metres above current sea level the islands 

coalesced to form the Carp Ridge, and this was attached to the mainland at the head of a narrow and shallow bay that now 

forms the floodplain of the Carp River. This new configuration, which took form at some time between 10,000 and 9,000 

BP, removed the conditions that would have made the local area an exceptional hunting locality during early postglacial 

times. 

 

When this fact is taken into account, the rocky upland areas can be considered to be of high potential for occupation by 

early postglacial sea mammal hunters along subsequent shorelines as local sea levels dropped from about 120 m above 

current sea level at around 11,000 radiocarbon years ago, to 90 meters above sea level at some time around 9,000 years 

ago. The apparent presence of quartz veins in the groundmass of these highland areas would have provided another 

attraction to early hunters of the time, as quartz was the primary tool-stone used by the early Archaic period occupants of 

the maritime regions to the east (Gulf of St. Lawrence) and south (Gulf of Maine).” 

 

On the nearby Broughton Lands, Swayze (2005, 2009) recovered convincing evidence of a significant Early Archaic 

occupation along shorelines of the recessional Champlain Sea. This is, in fact, the earliest known evidence of occupation 

in Eastern Ontario.  

 

In fact, a basic knowledge of the physiographic history of the local region makes it apparent that these are the regions 

most likely to have archaeological potential for preservation of important sites related to the earliest postglacial 

occupations of the Ottawa Valley area. 

 

Please refer again to the attached document Prior Social Organization. 

 

Dr. McGee’s assessment is also supported by Marcel Laliberte’s assessment for the NCC of the Archaeological Resource 

Potential for the National Capital Region (1998) which emphasizes the importance of sites, such as the SMH, known to be 

on the ancient shores of the Champlain Sea: 

 

“Although the current portrait of archaeological discoveries in the Ottawa Valley itself indicates relatively late settlement, 

hardly more than 6,000 years, there is every reason to believe that groups ventured into the NCR much earlier, even when 

the sea flooded the newly exposed land .... Fluted projectile heads typical or the Early Paleo-Indian period have also been 

reported as far as the Rideau Lakes region, barely 80 km south of the Ottawa River. Furthermore, the vast majority of 

Early Paleo-Indian sites in Ontario are located near the shores of the Champlain Sea.” 

 

The archaeological sites discovered in the SMH by Ken Swayze were also assessed in-person by Dr. Hansjurgen Muller-

Beck (an internationally recognized expert on archaeology and a Professor Emeritus of Palaeohistory and Archaeology of 

Hunting Cultures at the Unversity of Tübingen): 

 

“Those stone fragments are really very scattered remains from raw material stone tool quarries of pre-historic times, 

sometimes forming clusters of more intense work. The dating of that waste material was open but might go back quite 

well into Paleo-Indian times.”  

 

The Coalition to Protect The South March Highlands has also recently discovered another site in the SMH that is at the 

same elevation and very similar in layout to the ones found by Ken Swayze. Artefacts were found that are believed to be 

similar to the stone fragments assessed by Dr. Muller-Beck. 

 

The Kichesipirini Algonquin First Nation have additional information of numerous other sites within the region 

mentioned in historical documents. Many of these sites were found during times when there were no appropriate 

mechanisms in place to appropriately record or protect them.  

 

The Kichesipirini Algonquin First Nation continues to assert that all examination must be done with the awareness 

that the prior social organization of the Indigenous Peoples was not divided by the geopolitical stratifications 

currently in place or the contemporary aboriginal communities and identities now being relied on.  
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The Indigenous Peoples of the area organized themselves attached to specific eco-regions. Ecosystems or bioregions of 

customary territories do not configure with contemporary geopolitical and municipal boundaries. To gain an appropriate 

and accurate account of the human history in the region there must be the recognition that the entire Ottawa River 

Watershed and all of its previous manifestations as an entire area for the existence of specific and contextual native 

occupancy. As such it is then of interest to the entire human family and special attention should be given to how we work 

together to preserve the information respectfully and accurately. 

 

The Kichesipirini Algonquin First Nation also asserts that the examination must merit international attention because of 

previous omissions concerning very important archaeological and burial sites of the Algonquin people, most of those 

concerning the Allumette Island and Pembroke regions, the specifically identified permanent villages and fortifications of 

the Kichesipirini Algonquin First Nation. Ensuring that there is a holistic examination and preservation of the actual 

cultural and historical events will require a re-examination and integration of those other similar sites that did not gain 

proper attention or respect. Two of the most important archaeological sites identified, are listed as located close to the 

major rapids of Morrison Island (BkGg-12) and Allumettes Island (BkGg-11). These are located in proximity to the 

traditional permanent settlements of the Kichesipirini Algonquin First Nation, and bear witness to intensive activities of a 

domestic and ritual nature bearing the signature of an important cultural tradition known as the ‘Laurentian Archaic’ 

tradition (Clermont, 1999; Clermont & Chapdelaine, 1998; Clermont et al, 2003). Copper objects are commonly found, 

and the presence of copper chips and shavings on certain sites attests to the transformation of this metal, which likely 

originated north of the Great Lakes area, demonstrating again extensive networking and relationships.  

 

It is acknowledged that the Morrison Island and Allumette Island area sites have yielded an unprecedented variety of 

copper objects (Clermont et al, 2003), and potential material artefacts containing totemic identity symbols. However, 

because of domestic administrative procedures associated with colonization, and biased repatriation practices, the actual 

identity of the Aboriginal community, being the Kichesipirini Algonquin First Nation, is lost, and the genuine 

preservation of Algonquin –Anishnabe history and prior social organization is compromised.  Even human remains of the 

ancestors of the Kichesipirini Algonquin First Nation were removed from the Island, but later “repatriated” to another 

location on an Indian Act reserve far removed from the original site chosen specifically by the Indigenous Peoples 

concerned.  A proper repatriation could have also allowed that the documented history of the famous Kichesipirini 

Algonquin First Nation gravesite, as recorded by Samuel Champlain, be preserved for prosperity as well. It would also 

ensure that the specific cultural practices of Indigenous Peoples attached to specific geological locations is accurately 

preserved for global research integrity and credibility. Academic papers continued the misconception that the 

Kichesipirini Algonquin First Nation was exterminated in about 1650. This error has been repeated for over three 

centuries. The Kichesipirini survived horrific genocide attempts and tribal terrorism incited by commercial trade 

competitions, but we did not disappear. We all have the right to the Truth. 
 
UNDRIP Article 12 states: 

Indigenous peoples have the right to manifest, practise, develop and teach their spiritual and religious traditions, 

customs and ceremonies; the right to maintain, protect, and have access in privacy to their religious and cultural 

sites; the right to the use and control of their ceremonial objects; and the right to the repatriation of their human 

remains.  
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Kichesipirini and the Algonquin Nation of Canada -- A Part of World Heritage 
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Recent evidence is interesting as it appears to be strongly affirming the broader cultural significance of the area and the 

affirmation of traditional origin stories associated with the Algonquin-Anishnabe-Anishnabek peoples and broader 

cultural complex. Even with the limited research completed it has shown that the middle reaches of the Ottawa River 

witnessed a high degree of human activity six thousand years ago (Clermont, 1999: 44).  

 

We continue to assert that the second criteria for identifying potential ‘prehistorical’, or ancient sites must also be based 

on the integration of accurate understandings of the ethno-historical occupation and prior social organization of the 

specific cultural group.  This cannot be accomplished through the existing administrative or consultation processes. The 

accurate identification of sites of higher archaeological potential would require unbiased in-depth knowledge of the 

characteristics of the prehistoric human occupation of the study area from a sociological perspective. This should include 

native culturally based interpretation of available ethno-historical data, such as the important work being done by 

Professor Darlene Johnston, as well as the more general knowledge of the human occupation of the broader area, in this 

case being the entire Ottawa River Valley and its tributaries. A holistic examination of all available genealogical records 

and individual references and their various political relationships then becomes increasingly important. 

 

As an island of the first land to emerge from the Champlain Sea, South March Highlands is part of a larger ancient 

landscape occupied since time out of mind, or since time immemorial, that could offer unique understandings about the 

entire ceremonial culture of  the Ottawa area Anishnabe society and our relations far beyond.  The Kichesipirini 

Algonquin First Nation asserts that the area is just one of many potential for “Cultural Landscapes and Monuments of 

Nature, which recognizes certain islands, rocks, caves, trees, or waterfalls as being significant themselves, apart from 

human structure and modification. (ICOMOS)  
 

An accurate examination and preservation of Anishnabe culture, and Kichesipirini participation, demonstrates a strong co-

relation between areas of distinct or combined unique geomorphology, hydrology, and geology, considered as special 

landscapes, which held special significance to the Indigenous Peoples. There has been little attention given to identifying 

and preserving specific locations to be known from historical records or archaeological sites. We do not yet fully 

understand how these areas can contribute to the more satisfactory intellectual, emotional, moral and spiritual existence of 

human beings but an examination of  universal human experience gives credibility to such reality. These relationships 

form the first foundations of the principles of law and expanded peaceful relations. 
 

Further to the failure to properly capture Kichesipirini history or properly preserve the locations and cultural origins of 

human remains and artefacts, contemporary policy in unceded Algonquin territory still continues to risk the credible 

preservation of these important parts of world history. 

 

The Kichesipirini continue to assert that vital aspects of the intangible cultural origins of the genuine Canadian 

national development prior to British Crown assertions can best be found by studying the history and social 

patterns of the Kichesipirini and their complex relationships with other social groups. The Ottawa Valley is pivotal 

to unlocking this important history.  
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Lack of Responsible Policy For Credible Preservation of World Cultural Heritage In Unceded Algonquin 

Territory 

 

The world must know that the Canadian State has failed to preserve the history and social culture of the Aboriginal 

peoples of Canada with accuracy, dignity, or credibility. 

 

This is shown to be particularly true regarding the Algonquin Nation, and becomes exposed more clearly when examining 

the administrative and academic omissions regarding the associated Kichesipirini Algonquin First Nation. 

 

Contemporary and domestic policy is currently not adequate to preserve with credibility the prior social 

organization of the Indigenous Peoples of Canada. Reliance on “status” stratification, reserve locations, Indian Act 

governance, and centuries of attitudes consistent with internalized oppression the political and social structures 

influencing much of the country’s Indigenous Peoples of Canada have become heavily dependent tokens, and 
where there is resistance to the assimilation and tokenism this resilience in criminalized.  While there is often overt 

suppression regarding the native history of Canada and its relationship with its Indigenous Peoples there are also subtle 

intimidations that have profound emotional and spiritual negative impacts on an  identifiable group forced to  watch the 

destruction of their culture and the desecration of their special places.  

 

This is typical of the kinds of suppression and disrespect that the Kichesipirini community has had to endure for 

generations: 

 

 Community members have watched as human  remains of our ancestors have been taken from places of great 

significance and carried off as souvenirs, primarily by persons in positions of authority. 

 

 Historical gravesites have been bulldozed up for road and bridge development and relocated without proper 

respect or identification. 

 

 Exceptionally significant gravesites and cemeteries have been completely removed from the record and are 

currently situated under a golf course. 

 

 Sites of events of tremendous historical significance are ignored, or replaced by the revised colonial history. 

 

 Entire villages and settlements at least hundreds of years old have been flooded over with dam developments and 

the people never compensated or the loss recognized. 

 

Remembering again that deterioration or disappearance of any item of the cultural or natural heritage constitutes a harmful 

impoverishment of the heritage of all the nations of the world. As noted by concerned citizens 3 archaeological sites have 

been found that present evidence of native occupation of the SMH dating back 500 generations.  The first site was 

confirmed by eminent archaeologists but is tied up in a court case with the developer who refused to pay for more detailed 

study.  Most of it has since been destroyed by a housing development which the Ministry of Culture failed to stop.   

 

The 2nd site has not been properly assessed, through omission, because the city refuses to hire an archaeologist.   

 

An archaeological study done in the area of the 3rd site was denounced as “fatally flawed” by a former president of the 

Canadian Archaeological Association for not having considered pre-European-contact culture.  In 2011 an independent 

review by well-respected archaeologists concluded that a new study is needed.  Yet despite appeals to the Minister of 

Culture, nothing has been done about this – even though these sites are twice the age of Stonehenge. 

 
UNDRIP Article 15 states: 

1. Indigenous peoples have the right to the dignity and diversity of their cultures, traditions, histories and 

aspirations which shall be appropriately reflected in education and public information. 

2. States shall take effective measures, in consultation and cooperation with the indigenous peoples concerned, to 

combat prejudice and eliminate discrimination and to promote tolerance, understanding and good relations among 

indigenous peoples and all other segments of society.  
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Oh Canada ---Oma endjibayang. Nindakimnang ---Our Home and Native Land -----The Place Our Ancestors Love 

Those individuals that Champlain met 400 years ago in the Ottawa and Pembroke areas were often named  with personal 

and family details of these individuals documented and recorded because of the perceived historical significance of the 

events. Samuel de Champlain had a sociological dream when he came here and he perceived the early relationships 

formed between the various nations to be part of the establishment of a more caring world order. 

 

Most of the native individuals that had direct contact with Samuel du Champlain during the French regime era were 

Kichesipirini Algonquin First Nation members. Detailed genealogies of these individuals were kept, and for centuries the 

descendents of these Kichesipirini families continued to influence Algonquin/Anishnabe-European-Canadian relations. 

These Kichesipirini families remained in their territory. 
 

We are still in our traditional territory. We never left. We remained “traders” and “diplomats.” We had family connections 

throughout North America as a result of our leadership in the fur trade era and cultural jurisdiction. We formed the first 

Canadian cavalry. We became expert riders, horse trainers and traders. We built the first forts. We farmed and exercised 

permaculture. We manufactured and traded metals. We were involved in forestry. We were artists and expert carvers. We 

were world renowned canoeists. We had roadways and trails, villages, fortifications, cemeteries with carved grave 

markers, theatrical pageants, flutists, and weavers. 
 

When the lumber era began the boys and men went off to the lumber camps. They felled the trees and manned the log 

drives. The women, children, and elderly kept the farms, raised the oxen and horses and poultry. They brought in the hay, 

gathered, dried, preserved, fished, and foraged for the food for the winter. In a territory largely forgotten until just recently 

our families continued, in the land where they have always been. Unrecognized. 
 

We continued to develop innovative social and economic practices after contact. Even under extreme duress we 

maintained positive and peaceful relationships. 
 

During the French regime our unique trading jurisdiction was also used as a pathway for social and economic innovation 

that created social linkages to vast networks throughout the indigenous peoples of North America and the world. 
 

The Kichesipirini families’ vast kinship connections secure the area to interesting characters and paths of history far 

beyond the immediate area. We have a responsibility to future generations to preserve the Truth. 
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Prior Social Organization and Constitutional Protection 

First Nations in Canada are often consulted for a wide range of issues. However Canadians have very little understanding 

of the political complexities associated with native politics and as a result often become frustrated when they do not see 

immediate successful results. First Nations hold little authority since there is no legal definition. Indigenous Peoples hold 

the legal foundations for effective change. 

 

The traditional Algonquin Nation was a well organized civilization of diverse communities who were united through 

common culture and political practices. The Algonquin Nation was not made up of migrating hunting bands. The 

Algonquin Nation contained migrating hunting bands as part of its economic and social diversity just as contemporary 

societies have rural and urban population groups. The migrating hunting bands are only a small part of the actual culture 

and political system. The Algonquin Nation had a formal government. This formal government resided in the nation’s 

capital and this jurisdiction was recognized by other nations. The Algonquin Nation was a civilization that integrated 

bands, tribes and distinct nations that participated in common goals and confederacies. The Algonquin central government 

also held exclusive jurisdiction regarding certain matters within the other nations, even beyond the Algonquin Nation. The 

underlying unifying institution amongst all nation participants was the highly sophisticated heraldic totemic system. 

 

The Kichesipirini Algonquin First Nation was and is the central government of the Algonquin/Kichi Sibi Anishnabe. 

Although outlying bands were responsible for managing the natural resources of the specific territory that they were 

attached to they did not hold exclusive control. Since the men were better able to travel and monitor the quotas of the 

resources a particular male was usually the main representative regarding harvesting and monitoring for that group. But if 

the need dictated a qualified woman could hold such a role as well. More importantly, the women held very important 

political roles regarding resource distribution, social planning, and external relations. 

 

Individuals belonged to both the community of their totemic identity and the community of their residence. Contrary to 

the contemporary demographic manipulations associated with the Algonquins of Ontario Land Claim, individuals did not 

aimlessly wander between communities without a geographic attachment to that community territory. Contrary to the 

erroneous statements  such as “ It is our belief, however, that Algonquins have the right to form communities or leave 

communities as often as they wish.... In keeping with our tradition, we recognize the rights of Algonquin families to form 

new communities. We also recognize the rights of our people who choose to join other Algonquin bands” the Algonquins 

actually had a sophisticated social order.  The traditional Algonquin Nation, as the original nation, was well organized on 

certain basic principles, and it is only through the maintenance of these basic principles consistent with the prior social 

organization of the pre-existing nation that individuals or communities hold rights consistent with Aboriginal title and 

sovereignty assertions. Outlying Algonquin communities did not emerge around the Indian Act reservations, they existed 

prior to the reservations. The seemingly aimlessly wandering behaviour described in some documents is referring to the 

survival attempts being made by the remnants of an oppressed nation and are not reflective of the prior social 

organization.  Persons of Algonquin descent, like anyone else, can associate and organize as they wish. But not all 

associations or communities will qualify for the right to claim title or negotiate title and sovereignty, therefore limiting the 

rights of the individual.  In the traditional Canadian Algonquin Nation individuals belonged to the community where they 

resided, but also held totemic attachment and responsibilities to the community of their descent. Failure to ensure that this 

information is clarified and disseminated contributes to the deterioration of the genuine cultural heritage.  That 

deterioration or disappearance of any item of the cultural or natural heritage constitutes a harmful impoverishment of the 

heritage of all the nations of the world.  The sabotage of the original culture of the Indigenous Peoples and their original 

concepts of citizenship, land tenure, governance, and resource distribution furthers irreversible damage to the preservation 

of unique manifestations of human social organization as well as unique manifestations of common themes found 

throughout many human societies. This damages much of the intangible cultural heritage of the human family. 
 

The Kichesipirini Algonquin First Nation continues to assert that the unique expressions of totemic identity and concepts 

of governance associated with the original society are parts of the cultural or natural heritage that are of outstanding 

interest and therefore need to be preserved as part of the world heritage of mankind as a whole. 

 

 The Algonquin Nation did not exist in isolation. These practices were common throughout the Anishnabe culture, 

and are consistent with concepts of heraldry, jus sanguinis and jus soli citizenship, as used and recognized 

throughout the world.   
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Grandfather Rocks and the River That Joins Us 

The South March Highlands Forest must be understood in proper context from an Algonquin Anishnabe world-view.  

 

This forest exists as part of related living processes that have gone on since time out of mind.  

 

The forest does not exist alone; it is a part of something that should be given respect and careful consideration.  

 

As such it should not be easily partitioned off.  

 

The forest exists atop unique geological features that are representative of the Earth changes and human relationship to the 

area since time out of mind. The phrase “since time out of mind” or “time immemorial” has distinct legal connotations 

regarding customary international law and common law. 

 

The forest has grown up from the Earth that has held a relationship to the water history of the area and its interconnected 

life systems for almost incomprehensible lengths of time.  

 

Central to that history is what we often refer to in history as the Champlain Sea, and what we currently know now as the 

Ottawa River.  

 

Of great importance from a Kichi Sibi Anishnabe perspective is recognizing the central defining feature of our life 

experience here has been our relationship with the “Great River”, the Kichi Sibi, the River of the Algonquins. This river 

and bio-region has influenced our identity, social and political structures, and our intangible culture and heritage. 
 

It is important to keep the river paramount as part of the broader ecological backdrop of the SMH. 
 

One Algonquin community in particular is associated with this river, and we are the Kichesipirini. 
 

We are positioning the issues regarding the SMH, other proposed expansions of the Greenbelt, and numerous other 

matters within the contextual traditional recognition of the broader bio-region. We recommend that the issues be 

understood in how that relates to the Ottawa River watershed. 

 

UNDRIP Article 34 states: 

Indigenous peoples have the right to promote, develop and maintain their institutional structures and their 

distinctive customs, spirituality, traditions, procedures, practices and, in the cases where they exist, juridical 

systems or customs, in accordance with international human rights standards. 
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Natural Heritage in the National Capital Region 

 
The Geomorphology, Hydrology, & Geology 

 

The SMH are at the southern tip of the Precambrian Shield bedrock outcrop known as the Carp Ridge which is 500 

million to 4 billion years old and represents the only presentation of the Canadian Shield on the Ontario side of the 

National Capital Region. 

 

The SMH is a highland area which first emerged from the Champlain Sea 11,000 years ago as the glaciers receded.   

 

Its geology is unique and it is a candidate Provincially Significant Area of Natural and Scientific Interest (“ANSI”) for its 

Life Science value (895 hectares).    

 

Despite being a candidate for 20 years, the Ministry of Natural Resources has failed to complete the ANSI confirmation. 

 

The SMH are geologically located along the edge of the Hazeldean Fault and exhibit many examples of glacial scouring 

and lacustrine activity.  

 

The SMH is also a unique occurrence of a significant Sandstone Pavement Barren that displays many sedimentary and 

glacial features. This unique geological feature is approximately 500m in length by 150m wide and once would have 

resembled a polished mirror-like surface. 

 

As the only location in Ottawa where the billion-year old Canadian Shield is visible, along with ice-age geomorphology, 

the South March Highlands area, including the Beaver Pond forest area, presents many opportunities for education on 

geology and geography.  

 

Many unique aspects of this landscape have yet to be adequately researched.  

 

Notable sedimentary structures, formed during deposition some 500 million years ago, include trough cross bedding, 

ripples and what may be eroded algal mounds. 

 

The area is obviously an ancient place of great energy and convergence. Here the elements met and tremendous events 

which changed and shaped the natural world as we know it occurred. These special places contributed significantly to the 

cultural ideology of the Algonquin Anishnabe peoples and still continue to be of importance to us. We consider their 

identification and preservation to be an element of priority to our planning for our future. 

 

UNDRIP Article 23 states: 

Indigenous peoples have the right to determine and develop priorities and strategies for exercising their right to 

development. In particular, indigenous peoples have the right to be actively involved in developing and 

determining health, housing and other economic and social programmes affecting them and, as far as possible, to 

administer such programmes through their own institutions. 
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Traditional Kichesipirini Territory Distinct Geographical Area 

 

Elements of the SMH geological characteristics are part of a broader distinct area that originates from the Allumette 

Island / Pembroke area and includes the Ottawa Gatineau regions. 

 

Of particular interest to the Kichesipirini Algonquin First Nation is the existence of the “algal mounds”. 

 

Similar mounds have also been observed within the Kichesipirini Pembroke - Allumette Island area. 
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Mother Earth and Time Immemorial  

 
I first found the unusual forms when fishing as a teenager. This spot became a favourite place of mine. I was always 

fascinated with the strangely feminine aura about the shapes and their pregnant appearance. I was always inspired by how 

they seemed to exist together in a solidified community, sometimes invisible under the river, other times exposed. I went 

there regularly to take their pictures, put down tobacco, and think about my ancestors and the direction of my life.  

 

They are often figured in my paintings.  

 

About a year ago I showed the site to a friend and geologist who informed me of their “western” scientific significance. 

 

 
 

 

From an Anishnabe world-view they represent a unique aspect of the mothering capacity of Mother Earth. 
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Stromatolites: The Rare and Oldest Known Record of Life on Earth Accessible in Kichesipirini Territory  

 

The two most easily accessed sites are both located near interprovincial bridges. One site is located near Pembroke and 

Allumette Island and the interprovincial bridge there, and the other site is located near Gatineau, only meters from the 

Champlain interprovincial bridge. 

 

The section of the Ottawa River between Pembroke and Ottawa offers the most easily accessible displays 

of stromatolites in Canada.  

 

Stromatolites, the oldest known record of life on earth, are easily viewed in this distinct section of the Ottawa River 

between Pembroke and Ottawa. The photos above and throughout the document are primarily those ones I am familiar 

with near Pembroke and Allumette Island. These stromatolites at this location are easily recognizable and very well dome 

shaped. They often appear as turtle shells, or islands. 

 

 
 

 
Shown here are some of the highly eroded stromatolites near the Champlain Bridge near Gatineau, part of the National 

Capital Region. They are no longer dome shaped like the ones outside of Pembroke Ontario. 

 

Stromatolites are not only Earth's oldest of fossils, but are intriguing in that they are our singular easily visually 

observable portal into deep time on earth, the very emergence of first life as we currently understand it, rendering the 

biosphere habitable for all other life.          

 

A recent discovery provides strong evidence of microbial stromatolites extending as far back as 3.450 billion years ago.  
Even a small piece of stromatolites encodes biological activity perhaps spanning thousands of years and provides valuable 

records of the evolving of the beautiful forms of life of modern time.  

 

These photos of the stromatolites near the Gatineau bridge show extensive erosion. 
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It has been explained to me that stromatolites are biosedimentary structures rather than true body fossils. That means that 

they are an unusual hybrid of life. They are a unique place of life convergence. They are usually regarded as falling 

somewhere between the plant and animal kingdoms. They provide an interesting record of departures from normal 

horizontal or rippled bedding to something unique and possibly biologically determined. They were formed in shallow 

water by the trapping, binding and cementation of sedimentary grains by biofilms of microorganisms. 

 

 Stromatolites occur throughout the world, but become increasingly uncommon. Earth’s violent surface, floating on 

tectonic plates, is subjected to volcanism, subduction into the earth’s mantle, uplift, metamorphism, and enormous erosion 

forces. 

 

Many areas that may contain examples of stromatolites that have not been lost through Earth processes may now be 

deeply buried and not easily accessible. It is not surprising that those areas considered to have old rock, and therefore 

possibly stromatolites sites, co-exist with the traditional territory of the Anishnabe people of North America, and 

particularly in the Ottawa Valley and Great Lakes area. Because they are located in areas where there might also be 

minerals extractive mining also poses a risk to locating and preserving additional sites. 

 

Stromatolites and the Tree of Life 

 

The location and study of stromatolites is of great universal scientific importance. Stromatolites may hold the key to 

determining one of the most important questions in evolutionary biology, how and when the tree of life branched into the 

three domains.  

 

The weight of scientific evidence suggests that all three domains of life (the Archaeans, Eubacteria, and Eukaryotes) 

appeared in the Archaean Era, and stromatolites may have contained representatives among all three domains of early life.   

 

How, when, and why did the base of the tree of life split into the three main branches remains one of the most important 

questions in all of biology and science, and is still a source of constant scientific dispute. 

 

Protecting the traditional territory and jurisdiction of the Kichesipirini Algonquin First Nation could provide valuable 

scientific information to a number of disciplines. 

Integrating the history of the Kichesipirini back into Canadian history preserves culture and human heritage with 

credibility and national confidence.   

http://en.wikipedia.org/wiki/Biofilm
http://en.wikipedia.org/wiki/Microorganism
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Stromatolites were likely responsible for transforming the Earthʹs initially reducing atmosphere (oxygen‐poor) to its 

present oxygen‐rich state. 

 

Imagine.  

 

They actually transformed the world. Elements of the Earth contributed to changing the environment so that we could 

live. 

 

They actually contributed to the very air that we breathe. 

 

To us, the Anishnabe, they are a special and beautiful manifestation of Mother Earth. 

 

Can understanding the geological history of an area help us to understand the development of the original human societies 

that emerged there? 

 

Can an integration of various sciences and disciplines contribute to our being able to begin to piece together a more 

holistic understanding of the relationships between ancient history, human social organization and the very foundations of 

the natural world? 

 

Is it merely coincidence that we find visible stromatolites at two very prominent Kichesipirini traditional sites? Or is this 

ancient human civilization actually connected to the actual sites of significant natural phenomena? 

 

Did the Anishnabe choose these sites intentionally?   

 

Did these ancient sites of transformation influence the cultural development of the Anishnabe and the role the 

Kichesipirini would play in the expansion of the largest cultural group and social organization system of North America? 

 

Stromatolites are not only of national significance, they are of major international interest and could contribute to a new 

research motivated model of much needed sustainable economic activity here in the region.  

 

Is it a coincidence that both significant sites in this are also located near major bridge developments, and is there some 

commonality then that makes such sites more vulnerable to potentially destructive development?  

 

How might these sites and their record of human social development contribute to a greater understanding of the 

other various distinct Algonquin-Anishnabe groups and their attachment to particular bodies of water and rock 

formations throughout the territory and contribute to better understandings of international human social 

organizational history? 
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From Allumette / Pembroke Area to Ottawa Distinct Rock Formations 

 
Stromatolites, the oldest known record of life on earth, are easily viewed in this distinct section of the Ottawa River 

between Pembroke and Ottawa.  

 

From the Pembroke area and downstream various outcrops of younger, sedimentary rock border the river as well. Fossils 

dating from ancient tropical seas covering much of Canada from 570 million to 440 million years ago can be found in this 

sedimentary rock.  

 

Again within this distinct region from Pembroke southward, discontinuous plates of sandstone, limestone, dolostone and 

shale begin to take over the bedrock landscape. From Ottawa south to the St. Lawrence River, the Precambrian rocks are 

almost everywhere covered by these younger Paleozoic rocks, in which a great variety of fossils are preserved, recording 

the evolution of organisms that lived in seas that covered much of Canada from about 570 million to 440 million years 

ago.  

 

Other signs of fossilization are also readily found in the SMH. The SMH is approximately 3,500 – 4,000 years older than 

low lying areas in Ottawa such as Stoney Swamp and the internationally recognized Mer Bleue wetland.  

 

Adding the SMH to the Greenbelt would incorporate an area higher in elevation to (and therefore much older 

than) the existing Greenbelt. 

 

A fundamental link exists between rivers and geology. As rock-studded glaciers advanced southwards over the Carp 

Ridge over 13,000 years ago, they left chatter marks, striations, and crescent gouges that are visible today. These must be 

remembered to be part of the larger comprehensive system of geological characteristic of the events of the broader region 

that contributed to the formation as well of the Ottawa River watershed. 

 

Their geology is uniquely complex and the combination with wetland-rich land has been described in the City’s Natural 

Environment Assessment (done for the City’s Greenspace Master Plan inventory) as “an island of rugged, heavily-

glaciated, rocky, Gatineau Hills-like habitat”. 

 

The hydrology of the SMH is integral to both the Carp River as well as to the Shirley’s Bay wetland complex in the 

existing Greenbelt. According to the Shirley’s Brook/Watt’s Creek Subwatershed Study, the SMH supplies approximately 

half of the basewater flow for the Shirley’s Bay wetland complex. Shirley,s Bay is of special significance to the NCC 

environmental plan. Aspects of the proposed developments threaten the integrity of the hydrology of the region. 
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Our River ----- Our Life ---- The Kichi Sibi 
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Wetlands and Waterways 
 

The SMH is just one of many very important wetland complexes found throughout the region and extended Ottawa River 

Valley. The river helped define the land, and the river helped define the people. Western science has given us a 

technological language that is useful but fails to capture the deeper elements of our human experience. 

 

The Ottawa River watershed, of which the SMH area is situated in is the traditional territory of the Algonquin Nation. 

This unique river and its relationship to the land and resources associated with it affected the Indigenous Peoples here in 

profound and abiding ways. The Ottawa River drains into the Lake of Two Mountains and the St. Lawrence River at 

Montreal. The total length of the river is 1,271 kilometers (790 mi); it drains an area of 146,300 km2, 65% in Quebec and 

the rest in Ontario. The river rises from its source in Lake Capimitchigama, in the Laurentian Mountains of central 

Quebec, and then flows west to Lake Timiskaming. From there its route has been used to define the interprovincial border 

with Ontario. From Lake Timiskaming, the river flows southeast to Ottawa and Gatineau, where it tumbles over the 

Chaudière Falls and further takes in the Rideau and Gatineau rivers, places of great cultural significance.  

 

The Ottawa River lies in the Ottawa-Bonnechere Graben, which is a Mesozoic rift valley that formed 175 million years 

ago.  It is part of the Boreal Forest and Canadian Shield, which is the oldest part of Canada, in fact North America, to be 

permanently elevated above sea level, remaining almost completely untouched by successive encroachments of the sea 

upon the continent. It is the Earth's greatest area of exposed Archaean rock. Following the retreat of the glaciers from the 

area at the end of the last ice age, the valley was flooded by an arm of the Atlantic Ocean known as the Champlain Sea. 

Poor drainage in many areas has resulted in the presence of large bogs and complex wetlands. The river is called 

Kichisìpi, (Kichesippi), meaning “Great River” in Anicinàbemowin, the Algonquin language. The Kichesipirini 

Algonquin First Nation is named for their specific location and jurisdiction in relationship to the river and watershed as 

part of a natural life sustaining system.  
 

Within the bio-region of the Ottawa River and its associated watershed there exists numerous distinct ecosystems, such as 

the SMH complex, each playing an important role in sustaining Canada’s rich biodiversity. Along the shores of the 

Ottawa River more than 300 species of birds have been identified, and with about half of these being migratory species 

that use the Ottawa is one of the continent’s most important migratory halts. Of the 300 species of birds that summer in 

the taiga, or the boreal, most take advantage of the long summer days and abundance of insects found around the 

numerous bogs, marshes, ponds and lakes, with only 30 species staying for the difficult winters. This makes identifying 

seasonal linkages extremely important in understanding the actual ecological significance of the bio-region.  
 

The unique and fragile wetlands and floodplain habitats along the river support many additional species that are 

considered to be rare or at risk. The Ottawa River watershed is home to 33 species of reptiles and amphibians, 53 species 

of mammals, and 85 species of fish can be observed along the river. Within the watershed, there are at least 50 animal and 

plant species at risk (nationally or provincially), including the River Redhorse, American Shad and American Ginseng. 

The Ottawa River is also home to the threatened Least Bittern and the Eastern Spiny Softshell Turtle, one of the rarest 

turtles in Canada.  

  

http://en.wikipedia.org/wiki/Lake_of_Two_Mountains
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http://en.wikipedia.org/wiki/Lake_Timiskaming
http://en.wikipedia.org/wiki/Ottawa
http://en.wikipedia.org/wiki/Gatineau
http://en.wikipedia.org/wiki/Chaudi%C3%A8re_Falls
http://en.wikipedia.org/wiki/Rideau_River
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http://en.wikipedia.org/wiki/Ottawa-Bonnechere_Graben
http://en.wikipedia.org/wiki/Mesozoic
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Forests or Tree Farms? 
 

The term boreal forest is sometimes, particularly in Canada, used to refer to the more southerly part of a distinct biome, 

while the term taiga is often used to describe the more barren areas of the northernmost part of the taiga approaching the 

tree line. Taiga is the world's largest land biome, and makes up 29% of the world's forest cover. The very southernmost 

parts of the taiga may have trees such as oak, birch, maple, and elm, scattered among the conifers, and there is usually a 

gradual transition into a temperate mixed forest, such as the Eastern forest-boreal transition of eastern Canada. 
 

The largest areas of tiaga in the world are located in Russia and Canada.  
 

In Canada, a mere eight percent of the boreal forest, an important life sustaining system,  is protected from 

“development.” The provincial government allows forest management to occur on Crown land, often through co-option of 

First Nation bands that often have limited capacity to exercise traditional values. The main forestry practice in the boreal 

forest of Canada is clear-cutting, which involves cutting down most, or even all, of the trees in a given area, then 

replanting the forest as a mono-crop (one species of tree) the following season. Thus natural forests and natural 

ecosystems are replaced by mono-crop plantations of more quickly commercially viable species at the expense of the 

entire original ecosystem complex. The process compromises the integrity of the natural systems in a number of ways. 

Removing most of the trees in a given area is usually done using large machines which greatly disrupt the delicate soil 

system. The dramatic diminution of ground cover permits large-scale erosion and avalanches  

 

This also negatively impacts the entire water system cycle. Clear-cutting removes most of the biomass from an area, and 

the various macro and micro-nutrients it contains that have taken thousands of years to develop and organize. This sudden 

decrease in nutrients in an area severely affects the other life forms that have emerged naturally within the unique 

ecosystem and then leaves the system more vulnerable to invasive species. Many species are species sensitive and rely on 

specific trees, fungi, or other unique elements founds only within a natural ecosystem.  

 

The disruption of these life system linkages are not factored in as negative impacts of forestry, mineral extractions, or 

other “developments.” This exists as a profound allegory for the erosion and degradation of the original societies.  
 

More than 90% of boreal forest products from Canada are exported for consumption and processing in the United States. 
 

Being situated in the territory organized in social groups sensitive to the natural bio-region the Indigenous Peoples 

prioritized their use of the area very differently. Indigenous Peoples’ relied on the resources near them, and were therefore 

careful stewards. This guaranteed a particular form of intergenerational accountability that integrated more than mere 

“export” value as an economic foundation. The boreal forest is home to many types of berries, with raspberry, blueberry, 

strawberry, cranberry, and cloudberry as just some of the berries that played an important part in the diets and culture of 

the Algonquin peoples. The naturally occurring foods provided the first aspect of concepts of genuine sovereignty and 

food sovereignty. The economy was hinged on a nation’s ability to independently feed themselves. Anything that 

contributed to that independence was valuable. 
 

 Algonquin territory is home to one of the most popular large herbivorous mammals; the moose. Not long ago this region 

was also home to Elk and Caribou. Deer are still plentiful. The boreal forest, or taiga, supports a large range of animals. 

Canada's boreal forest includes 85 species of mammals, 130 species of fish, and an estimated 32,000 species of insects. A 

number of wildlife species threatened or endangered with extinction can be found in the Canadian boreal forest, including 

woodland caribou, American black bear, grizzly bear, and wolverine. These animals also played a significant role in 

Algonquin economy and culture. As such, they are then important aspects of part of the world heritage of the human 

family and our original economic ideas, These ideas contained the principles of local independence and sovereignty of 

natural persons and should not be merely categorized according to the physical practice of specific activities.  
 

Habitat loss, mainly due to logging, is the primary cause of decline for these species. Urban development and 

environmental degradation through contamination can be attributed to the vulnerability of numerous other species once 

common throughout the territory. But the greatest loss is our collective appreciation of these interrelated life support 

systems as being an integral part of our original concepts of sovereignty, political developments, and territorial integrity.  
 

Is simply replanting trees enough? Changes in the natural environment immediately change the culture of forest –based 

Indigenous Peoples. Changes to the culture of forest-based peoples changes the political and economic understanding of 

natural societies and the real life needs of natural persons. This affects how the human family relates to the world. 

http://en.wikipedia.org/wiki/Tree_line
http://en.wikipedia.org/wiki/Canada
http://en.wikipedia.org/wiki/Clearcutting


41 
First Steps Together on the Good Path      Kichesipirini Algonquin     National Capital Commission      United Nations 

Natural Forests and the Great Mystery 

 
A natural wooded area is more that a source of renewable products. It is a cultural and educational medium. The natural 

forest and its relationships and connections are the stage of grand performances, dramas, and life-lessons. They are the 

place of early morning choruses and concerts. They are the canvas of spectacular snowscenes and sunsets. Natural forests 

are not tree plantations or parks. We do not fully understand what natural forests are to the other life forms that live there. 

We should be cautious and accommodate them where we still can. 

 
 
Linkages 
 

The SMH are linked by air, air currents, bird flyways, water, land, and the wildlife corridor to many networks. 
 

It is linked to the Ottawa River watershed. It is linked to the Boreal Forest and the Canadian Shield. It is linked to 

numerous aquifers, wetlands, marshes and ponds. It contributes to unique water cycles which then influence the natural 

cycles and environments in significant ways. 
 

It is also linked to a long history of human relationship. 
 

The forest is part of a more complex system. 
 

Forests are living systems and home to much life. 
 

Some forests have been determined to be set aside primarily for commercial purposes. 
 

The SMH is not such a forest. Parts of it have already been set aside as protected area. But the area of conservation is not 

considered large enough or inclusive enough by many to meet these purposes effectively. This forest should be 

established as broadly as possible to ensure that it can meet the purposes as identified. 
 

Apart from the directly consumable goods valued from one sociological perspective, such as a source of  — timber, 

firewood, fodder, food, medicine and non-timber forest products — forests also provide other incalculable indirect 

benefits and services to the world around them. These include carbon storage, biodiversity conservation, disease 

containment and the important regulation of hydrological, carbon and various nutrient cycles. Some of these diverse 

benefits as we currently understand them are public, others private; some are local, others global; and some are 

immediate, and others long term. We are only beginning to understand the profound benefits of forest systems and the 

world of supports that they provide for ourselves and our neighbours on this planet. When we hack up a forest into 

categories and technical species we fail to see the full economic contributions they make to the life supports systems that 

we are, in reality, as natural persons, depend upon.  
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As natural persons we are dependent on water. Important international initiatives have recognized the importance of 

protecting wetlands and groundwater systems for decades. International initiatives are also recognizing the important 

linkages between ecosystems, eco-regions, ecozones and people. World Charter for Nature, Convention on Biological 

Diversity, United Nations Conference on the Human Environment, and the United Nations Declaration on the Rights of 

Indigenous Peoples are all beginning to emphasis the many important linkages and how we must begin to think 

differently. Perhaps we should say  more accurately, that we must think more like how we thought previously, as 

members of the human family and residents and stewards of the planet earth,  who were more conscious of our intimate 

dependency on the natural world. 
 

Despite recognizing the vital role water plays in these living linkages in Canada we still have very poor water protection 

laws, and no national water policy whatsoever. As such Canadians are at risk for damage or loss of one of the most 

essential necessities for life and well-being and irreparable damage to the entire holistic ecosystem. This not only affects 

the health of Canadians, but can also negatively affect the health and well-being of the interconnected water cycle which 

does not follow our artificial geo-political boundaries. This is of tremendous international concern. 
 

The International Water Law Project, Wetlands Resolution VIII. 40: Guidelines for Rendering the Use of Groundwater 

Compatible With the Conservation of Wetlands recognizes the importance of the whole water cycle and the link existing 

between ground and surface water for their use and management. This international document also recognizes the urgent 

need to decrease the loss and degradation of aquatic ecosystems through policies of sustainable development and 

conservation of biodiversity that maintenance of the ecological integrity of most wetlands.  
 

This international document also urges public institutions to ensure that a more decisive effort is made, within the 

framework of wetland-related education, communication and public awareness (CEPA) activities, with regard to 

groundwater, placing emphasis on its hydro-geological, social, economic and environmental aspects.  
 

The document further recommends that analysis be carried out from an interdisciplinary point of view and with the 

participation of civil society. The “Wetlands: water, life and culture” (Ramsar Convention of 1971) incorporates the 

linkage between water and culture. 
 

Unfortunately Canadians are given little information or encouragement to integrate such international initiatives. 

 

Sadly, Canada does not have a national water policy, and our fragmented and disconnected jurisdictions inherited through 

Roman Empire based legal and administrative systems brought over as part of our colonial experience . This artificial 

jurisdictions can hamper effective civil participation regarding ecological and bio-regional systems, which then 

compromises our ability to protect human health.  Reliance on different provincial or municipal jurisdictions do not 

follow ecosystem boundaries. Even where there might be civic interest efforts are completely compromised because of 

artificial geo-political boundaries; the Ottawa River being used as an inter-provincial boundary between the provinces of 

Ontario and Quebec is just one example. These problems can be even more frustrating considering the complex issues and 

jurisdictional wrangling associated with Aboriginal rights, and then again, especially within unceded territory. 

 

Algonquin territory and traditional social political constructs transcends the conflicting geo-political boundaries and gives 

holistic protection to the entire watershed. This offers potential in more sustainable planning. 

 

Even if Canada were to develop more effective water protection policies there would continue to be 

implementation issues within the Ottawa River watershed bio-region since this area is unceded Algonquin 

territory. The Kichesipirini maintain that for the best health protection for Canadians and the heritage of future 

generations international standards should prevail. 
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Current domestic policy is not grounded on natural reality. Current domestic policy has developed as part of a complex, 

unfair, convoluted system of default jurisdictions and commercial competitions. It has not emerged from a equitable civil 

process organized after the development of a post colonial consciousness. Remembering that, then we must examine 

policy aware that there are irregularities and gaps. The Canadian Environmental Protection Act 1999,  states “aboriginal 

government” means a governing body that is established by or under or operating under an agreement between Her 

Majesty in right of Canada and aboriginal people and that is empowered to enact laws respecting (a) the protection of the 

environment; or (b) for the purposes of Division 5 of Part 7, the registration of vehicles or engines.  (emphasis mine) 
 

Further “aboriginal land” means (a) reserves, surrendered lands and any other lands that are set apart for the use and 

benefit of a band and that are subject to the Indian Act; (b) land, including any water, that is subject to a comprehensive or 

specific claim agreement, or a self-government agreement, between the Government of Canada and aboriginal people 

where title remains with Her Majesty in right of Canada; and (c) air and all layers of the atmosphere above and the 

subsurface below land mentioned in paragraph (a) or (b). (emphasis mine) 
 

In unceded Algonquin territory Canadians are in a very vulnerable position with no access to effective 

environmental protection, and therefore potentially, no effective health protections in place. 
 

According to the Act “federal land” means (a) land, including any water, that belongs to Her Majesty in right of Canada, 

or that Her Majesty in right of Canada has the right to dispose of, and the air and all layers of the atmosphere above and 

the subsurface below that land; and (b) the following land and areas, namely, (i) the internal waters of Canada as 

determined under the Oceans Act, including the seabed and subsoil below and the airspace above those waters, and 

(ii) the territorial sea of Canada as determined under the Oceans Act, including the seabed and subsoil below and the air 

and all layers of the atmosphere above that sea. (emphasis mine) Have we defined “in right” of Canada, or how that might 

be different in unceded territory and jurisdiction? 
 

In unceded Algonquin territory Her Majesty does not have title to the land. The land does not belong to Her Majesty 

meaning there are no “federal lands” as determined by the Act. Her Majesty does not have the right to dispose of lands, 

air, or any of the atmosphere above or the subsurface below. The rights still belong to the customary government of the 

Algonquin Nation that is not under domestic jurisdiction. That customary government of the prior social organization is 

the Kichesipirini Algonquin First Nation, but we have not entered into an agreement with Her Majesty, so the Act does 

not apply. The Act states “government” means the government of a province or of a territory or an aboriginal government. 

The most appropriate Aboriginal government is further qualified in the Act. The fact that this definitions are dependent on 

Statute law is of extreme significance within unceded territory, especially where a traditional government has not been 

incorporated.  Aboriginal rights, “For greater certainty, nothing in this Act shall be construed so as to abrogate or derogate 

from the protection provided for existing aboriginal or treaty rights of the aboriginal peoples of Canada affirmed as well 

by the recognition and affirmation of those rights in section 35 of the Constitution Act, 1982.  The Aboriginal rights of the 

Kichesipirini Algonquin First Nation regarding title and jurisdiction are existing by recognition and affirmation in section 

35 of the Constitution Act of 1982. The Act is binding on Her Majesty. The Kichesipirini Algonquin First Nation, not 

having come under domestic policy or foreign authority, not  having come under any form of incorporation, still hold 

customary title to land and full jurisdiction under customary international law. The title to land, being Aboriginal title 

must be utilized under certain conditions. The “... lands held pursuant to title cannot be used in a manner that is 

irreconcilable with the nature of the claimants’ attachment to those lands.” This has tremendous positive implications for 

all people in the Algonquin territory. The Algonquin Nation must protect the needs and interests of natural persons 

attached to the land and resources as the first priority. 
 

UNDRIP Article 27 states: 

States shall establish and implement, in conjunction with indigenous peoples concerned, a fair, independent, 

impartial, open and transparent process, giving due recognition to indigenous peoples’ laws, traditions, customs 

and land tenure systems, to recognize and adjudicate the rights of indigenous peoples pertaining to their lands, 

territories and resources, including those which were traditionally owned or otherwise occupied or used. 

indigenous peoples shall have the right to participate in this process.  
 

UNDRIP Article 29 states: 

Indigenous peoples have the right to the conservation and protection of the environment and the productive 

capacity of their lands or territories and resources. States shall establish and implement assistance programmes for 

indigenous peoples for such conservation and protection, without discrimination. 

http://laws.justice.gc.ca/fra/C-15.31/20110203/page-2.html?rp2=HOME&rp3=SI&rp1=sustainable%20development&rp4=all&rp9=cs&rp10=L&rp13=50#codese:3-ss:_1_-df:CODEGOUVERNEMENTAUTOCHTONE-m1
http://laws.justice.gc.ca/fra/C-15.31/20110203/page-2.html?rp2=HOME&rp3=SI&rp1=sustainable%20development&rp4=all&rp9=cs&rp10=L&rp13=50#codese:3-ss:_1_-df:CODEGOUVERNEMENTAUTOCHTONE-m1
http://laws.justice.gc.ca/fra/C-15.31/20110203/page-2.html?rp2=HOME&rp3=SI&rp1=sustainable%20development&rp4=all&rp9=cs&rp10=L&rp13=50#codese:3-ss:_1_-df:CODETERRESAUTOCHTONES-m1
http://laws.justice.gc.ca/fra/C-15.31/20110203/page-2.html?rp2=HOME&rp3=SI&rp1=sustainable%20development&rp4=all&rp9=cs&rp10=L&rp13=50#codese:3-ss:_1_-df:CODEGOUVERNEMENT-m1
http://laws.justice.gc.ca/fra/C-15.31/20110203/page-2.html?rp2=HOME&rp3=SI&rp1=sustainable%20development&rp4=all&rp9=cs&rp10=L&rp13=50#codese:4
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Understanding forests as complex ecosystems inhabited by diverse forms of life and interconnected relationships we can 

begin to better appreciate our own relationship to the natural world. Ecosystems provide important life services for us all. 

Ecosystem services include both the products and the benefits that all forested ecosystems generate. They include, for 

example, water quality, aesthetically pleasing views, recreational facilities, pollinators, nutrients, medicinal plants and 

wildlife. The quality of the Ottawa River, the air that we breath, conditions of our soil have all been influenced by this 

forest in ways that have not been adequately identified or fully appreciated yet.  These values are not captured in current 

national accounting systems and their loss or degradation often goes unnoticed and unappreciated until too late. 

 

Within the Algonquin territory are many traditional Indigenous Peoples highly skilled at maintaining and preserving the 

original language and life skills that organically emerged in relationship to places like this forest. Accessing their 

knowledge and skills, combined with additional technologies and emerging global environmental policy opens paths for 

new opportunities and information exchange. Protected ecosystems and increased knowledge of Indigenous Peoples and 

the skills they employed in using and conserving forests resources in a sustainable and holistic manner can contribute to 

new economic paradigms and spark international curiosity. This could give healthy stimulus to struggling economies.  

 
The importance of forests and the contributions of forested ecosystems to human well-being cannot be overstated, so it 

would seem only natural that they be maintained in close proximity to human populations. The SMH offers a unique 

opportunity to a large urban centre, and a unique opportunity to the global community in new urban planning. The 

potential learning and cultural revitalization and appreciation opportunities associated with this forest and its integral part 

in the broader Ottawa River Valley as both a part of world cultural and natural heritage are immense.  

 

Located within Ontario situated Algonquin territory is the well-known Algonquin Park. Few Canadians realize that with 

the current negotiations with the Algonquins of Ontario approximately 80% of the Park is used for forestry and other uses 

and is not a conserved area. However the Algonquins of Barrier Lake in Quebec have succeeded in completing a very 

impressive concept of “sustainable development” based on the Brundtland Report, the report of the World Commission on 

Environment and Development. The park also influences numerous waterways and the Ottawa River. The Kichesipirini 

fully endorses the Barriere Lake Trilateral Agreement as an excellent model to be applied throughout Algonquin territory. 

 

 

 
 

UNDRIP Article 26 states: 

1. Indigenous peoples have the right to the lands, territories and resources which they have traditionally owned, 

occupied or otherwise used or acquired. 

2. Indigenous peoples have the right to own, use, develop and control the lands, territories and resources that they 

possess by reason of traditional ownership or other traditional occupation or use, as well as those which they have 

otherwise acquired.   

 
 

 
 



45 
First Steps Together on the Good Path      Kichesipirini Algonquin     National Capital Commission      United Nations 

 

 

 
 

Diverse Algonquin Nation Expertise 

 
The Kichesipirini Algonquin First Nation is proud to be a part of the Algonquin Nation. 

 

Throughout Algonquin territory there exists numerous communities, each with their own distinct history, culture and area 

of expertise. 

 

Outside of the communities, those recognized and those unrecognized, there also exists numerous individuals of 

Algonquin heritage with areas of experience and expertise as well. The Algonquin people are well positioned to 

contribute to new paradigms of development more consistent with contemporary environmental and climate challenges. 

They are committed and able to contribute at the international level. 

 

Of particular interest is the work of the Barriere Lake Algonquins, also known as the Mitchikanibikok Inik. This proud 

and determined Algonquin community of 400 members located 300 miles north of Ottawa in Quebec, completed 

outstanding work in the development of what is known as the Trilateral Agreement of 1991.   

 

The community developed a sophisticated sustainable development and cultural preservation plan that culminated in the 

landmark agreement, featuring a groundbreaking sustainable development and resource co-management agreement and 

plan that was widely praised and endorsed by the United Nations and the Royal Commission on Aboriginal Peoples. The 

agreement included the Algonquins of Barriere Lake, the Government of Quebec and the Government of Canada. 

 

As responsible stewards the Algonquins of Barriere Lake proposed to develop for implementation, a draft ecosystem-

based Integrated Resource Management Plan (IRMP) with a commitment to the principles of sustainable development, 

conservation, protection of the traditional way of life of the Algonquins, & versatile resource use. 

 

Similar to the work done regarding the SMH the Algonquin plan included non-timber values requiring protection, sought 

to identify regional representation of enduring natural features, and recognized that correlation exists between high value 

candidate protection areas and sites identified as culturally significant by the Algonquins. 

 

As a forest based Indigenous Peoples of Canada the community of Barrier Lake and many related Algonquin families 

have managed to preserve for prosperity a wealth of traditional knowledge and indigenous life skills. The preservation of 

these highly specialized skills should be recognized as being an essential social service and highly valuable cultural 

contribution for Canada and the world. 

 

The highly transferable character of the data collection makes the process developed by the Mitchikanibikok Inik 

invaluable in its ability to be utilized in a number of settings and environments, including SMH, or even internationally. 

The programs ability to provide clarity regarding issues that are often contentious makes it  uniquely valuable as social 

planning and conflict resolution or peace-keeping tool. 

 

Canadians have to ask why such a valuable program has been sabotaged and not fully implemented? 
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The Algonquins expressed their interests in wanting to obtain and utilize the highest quality forestry and wildlife data in 

the development of a sustainable adaptive management strategy for the renewable resources of the Trilateral Agreement 

Territory. 

 

This use of modern technology could be used in the preparation of Wildlife Management Plans and Integrated Resource 

Management Plans for 7 Traditional Management Areas. Areas of particular natural heritage significance and interest 

included forest cover diversity, old growth forest, preservation of road less/intact areas, and identification of enduring 

features, physical habitat diversity, and cutover areas. 

 

This area is under constant threat regarding forestry extraction and there are currently no mechanisms in place to 

implement the natural heritage conservation interests of the traditional Algonquin Nation as identified by the Barrier Lake 

Trilateral Agreement. The community members attempting to ensure conservation are continually harassed, intimated, 

victims of assault, and criminalization. 

 

Recently there has also been significant mineral extraction interests expressed within the territory and the community has 

been actively resisting any encroachments that are not consistent with the Trilateral Agreement regarding environmental 

degradation associated with unmitigated extractive industries.  

 

What happens in Barriere Lake traditional territory will affect the integrity of the Ottawa River and the Ottawa River 

watershed. What is happening to the Barrier Lake community regarding the State administration not upholding signed 

agreements about properly identifying areas of potential ecological and social concern is an example of how 

untrustworthy domestic policy is against questionable commercial encroachments even within unceded territory.  

 

Domestic policy is not adequate. Our understanding of domestic policy is grossly inadequate. 

 

Similar situations are happening throughout Canada regarding numerous environmental and ecological concerns. 
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Areas of interest regarding cultural heritage included  continuation of the traditional way-of-life that was respectful of 

conservation, adaptive ecosystem-based management, and versatile use of data. This included the formal identification 

and data capturing of sacred sites, burial grounds, ceremonial and heritage sites, occupancy and use sites, moose yards, 

spawning sites, sugar bushes, harvesting/gathering/foraging/planting sites, medicine plants, water access and travel and 

portage routes. 

 

If such a process was to be implemented Canada-wide it would save the Canadian public an almost incalculable fortune in 

court costs and aggressive police enforcements. It would also ensure that there was reasonableness and predictability 

regarding the seemingly competing interests of ecological preservation and corporate commercial developments. 

 

It must be remembered that the stewardship relationship to the land and the respectful relationships with all life is an 

intrinsic and intangible part of Algonquin culture. A sense of dignity and having honoured sacred obligations is directly 

linked to our ability to act responsibly to the land and natural life, consistent with the values and principles passed on by 

previous generations. Important aspects of Algonquin social life and political organization are directly related to 

relationships with species that are a part of the natural environment. The holistic relationships and presence of these 

species provide valuable life lessons and sources of profound inspiration. They are the source of our totemic and heraldic 

identities and roles and responsibilities. They provide an intergenerational framework for cultural preservation and an 

interpretative backdrop for our unique worldview. 

 

Our system of formal education is directly connected to our ability to regularly and meaningfully access and understand 

the distinct natural world around us, and our continued ability to pass on such opportunities. 

 

The ability to accurately share such information is a documented part of our historical record and an important part of our 

relationships with other Algonquin communities. The monitoring and planned conservation of natural resources 

throughout the entire territory and then the planned national distributions and accesses planned for communities and 

individuals has always been a pivotal part of our numerous traditional councils, gatherings, and meetings. The protection 

of the sustainability of the natural environment was our first economic priority. As Indigenous Peoples of the forest the 

committed Mitchikanibikok Inik community members of Barrier Lake are modeling for Canadians and the world the 

courage needed to preserve the continuance of the founding principles of customary law. Sacred sites are not only of 

emotional significance but are also elements of an ancient legal covenant that conveys a principled and responsible way of 

organizing human society in appropriate relationship with the natural world. 

 

Empowering the traditional Algonquin Nation in this important work protects and conserves our earliest legal 

institutions and constitutional responsibilities that can preserve the environmental integrity of Canada’s natural 

wealth. 

 
UNDRIP Article 14 states: 

1. Indigenous peoples have the right to establish and control their educational systems and institutions providing 

education in their own languages, in a manner appropriate to their cultural methods of teaching and learning. 

2. Indigenous individuals, particularly children, have the right to all levels and forms of education of the State 

without discrimination.  
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Canada unilaterally pulled out of the binding agreement in 2001.  

 

Despite the federal administration failing to support the legally binding agreement the Barriere Lake community and their 

courageous efforts, like the efforts of those working to protect the SMH, receive tremendous public and civil support from 

Canadians and concerned global citizens abroad.  

 

Much of this support is expressed publicly during Barrier Lake peaceful protests and demonstrations. 

 

"The Algonquin of Barriere Lake have shown extraordinary patience in the face of governmental interference and foot-

dragging," said Elizabeth May, Leader of the Green Party, in 2009 following the arrest and detention of indigenous 

peoples’ representatives.  "It is a scandal that Chief Nottaway spent Christmas in jail for peaceful civil disobedience to 

demand governments live up to their responsibilities, with barely a murmur of notice from the media and with stony 

silence from our government." 

  

“Barriere Lake is one of the most impoverished communities in Canada. Indian Affairs has meddled in this community, 

undermined land negotiations and walked away on signed agreements,” said NDP Parliamentarian Charlie Angus. “It's 

time the government showed some leadership and helped this community on the path to healing.”  

 

When families from the community peacefully protested on a highway outside their reserve in October and November, the 

government of Canada remained silent while the Quebec government sent in riot police, which tear-gassed people of all 

ages and made numerous arrests.  

 

Despite having won court cases supporting their right to maintain customary law and governance the federal and 

provincial administrations repeatedly rely on machinations inherent in the Indian Act and Indian registration process to 

generate confusion and an environment of tyranny to oppress and discourage the legitimate actions of this Indigenous 

Peoples.. Increasingly Canadians are recognizing the larger implications and are becoming supportive of the human rights 

and environmental principles behind many native assertions.  

 

The Barriere Lake Algonquin community is one of the poorest in Canada. Various reserves in Quebec do not receive any 

revenue from the resources generated from their vast traditional territory. It must be remembered that this is unceded 

Algonquin territory. The same legal semantics used to fudge genuine environmental protections are used as a lack of 

clarity regarding the international rights associated with Aboriginal title in Canada, used as a means of avoiding genuine 

accountability in a number of vital areas. Canadians are intentionally denied access to information that would 

appropriately reconcile much of the discord and processes such as that proposed by the Barriere Lake community, or the 

Royal Commission on Aboriginal Peoples, are delegated to collect expensive dust on forgotten shelves so big business 

can continue as usual.  

 

Kichesipirini asserts that the UNDRIP be relied upon for the protection of the interests of the Barriere Lake 

community, the preservation of the Ottawa River watershed as an area of world cultural and natural heritage, as 

part of a United Nations pilot project. 
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Greater Freedoms and Well-being 

Few Canadians realize that the issues regarding aboriginal title verses asserted underlying Crown title have very little to 

do with private property rights but everything to do with broader human rights and original concepts of health and human 

well-being. Indigenous Peoples must be understood as a particular type of legal social entity holding in place the original 

legal foundations regarding human health, freedom, and community attachment and use of land and natural resources; 

rather than secondary entities designed to further different agendas. The secondary agendas and priorities of secondary 

institutions may be inherently designed to promote economic activities in a manner that are not consistent with 

fundamental human needs or concepts of justice. Attempts to eliminate the original stakeholders means that profits can 

become the predominate goal rather than balanced human rights and environmental protections. 

 

“The federal government has caused enough suffering in our community. It is time that they respect our leadership 

customs and negotiate the implementation of agreements that will secure our future,” said Marlynn Poucachiche, a 

community spokesperson and mother of five who was targeted for arrest by the Quebec police after participating in the 

peaceful blockade.  

  

The current underlying title to land removed from Aboriginal title means that the administration can use force against the 

people in order that the profit agenda prevails. 

 

"We believe the roadblocks erected on highways that pass through First Nations' traditional territories will come down 

when government roadblocks to self-determination, self-government and land entitlements are eliminated," said National 

Vice-President Patty Ducharme of the Public Service Alliance of Canada.   

 

Canada has not yet had an opportunity to consider its own self-determination and full independent sovereignty, apart from 

the processes and institutions that were imposed through our history of foreign colonization.  

 

Members of the Algonquins of Barriere Lake community have invoked the U.N. Declaration on the Rights of Indigenous 

Peoples in their opposition to a proposed copper mine on their land, which is in essence unceded Canadian land. The 

mining threat also exposes the failure of Quebec’s Mining Act and the genuine character of the federal and provincial 

administrations.  Proposals to amend provincial Mining Acts do nothing to clarify the real problems arising from Canada 

not yet holding title to its own land and resources. It is considered a basic human freedom to be consulted and informed 

about matters that affect you. A genuine government committed to legitimacy and the basic freedoms of the people it 

represents is expected to uphold that basic principle. The right to the truth belongs to all Canadians. 

 

Because most Canadians do not understand the character of the underlying title to land in Canada they cannot 

make informed decisions, or exercise free prior and informed consent. The Kichesipirini assert that implementing 

the UNDRIP and recognizing the Ottawa River watershed as an important cultural heritage site will contribute to 

ensuring Canadians have a unbiased and fair process for reconciliation and human rights protections, linking 

them to stronger human rights and environmental protection mechanisms at the international level. 
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In Quebec these provincial tinkerings, such as the new bill and its new name change from the Quebec Mining Act to the 

“Act respecting the development of mineral resources in keeping with the principles of sustainable development”,  is part 

of an old game —where name changes can negatively affect the material validity of previous legal obligations ------ but 

are still designed by an external jurisdiction model and foreign agenda. The current administration proposes a 25-year, 

$80 billion Plan Nord to unlock the mineral, forestry and hydroelectric resources” of half of the northern Quebec territory. 

The province promises to set aside half of the territory as a nature reserve, develop tourism and “improve the lives of 

native and non-native northerners.”  However, as long as the underlying title remains as it is and outside of the reach of 

Canadian jurisdiction, any improvements are superficial and easily compromised or reversed. It does not matter what is 

promised; it is not being determined by an informed constituency or responsible government. It does not matter what is 

being promised because it is already proven untrustworthy, just by its actions towards the affected Indigenous Peoples. 

 

Because Indigenous Peoples represent the jurisdictions responsible for protecting the human rights of natural persons they 

are often a barrier to secondary jurisdiction incorporations. Incorporations are considered “legal fictions”. The actions of 

“legal fictions”, including the “State” must be reconciled at all times with the needs of natural persons. The rights of 

Indigenous Peoples to hold corporations accountable, especially those that can potentially damage the natural 

environment, become extremely important in areas of proposed large scale or extractive commercial activity.   

 

“The Charest government’s planned amendments to Quebec’s Mining Act do nothing to address the basic human rights 

violation at its core: the fact that no communities, including First Nations, have the right to give their free, prior and 

informed consent to a mining project,” Matchewan said in a statement. “Charest’s claim that the Mining Act amendments 

fit the ‘principles of sustainable development’ is totally hollow,” said Matchewan.”If the Quebec government were 

concerned about sustainable development, they would not allow a mining company to explore and open a mine against the 

wishes of a community, to engage in activities that will have negative impacts on the land, water, animals and plants that 

we depend on. We will not allow this mine to be built.”  

 

“Our way of life is inseparable from the land we live on,” is a noteworthy comment made in relation to continued Barriere 

Lake assertions to be respected.  

 

But the reality is, while for many Indigenous Peoples it is still a pragmatic, every day way of life, for all of us, it is at least 

a quality of life requirement. We, as human beings, can be sustained in a number of environments ----- but essentially, the 

underlying reality is our lives are inseparable from the land we live on. We may acquire wealth and accumulate 

possessions, and we might exercise great choice in purchasing power, and consume a never before available array of 

products in a variety of economic paradigms----but if it damages our natural environment, it damages our health. The 

effects may be subtle, and they may accrue over time, even generations, but the fundamental reality is that we are an 

intrinsic part of this intricate web of inter-related expressions of life on this planet. Human beings are a part of 

biodiversity.  Many rights of indigenous families were already legally binding when Canada endorsed the United Nations 

Convention on the Rights of the Child, however we have never been adequately informed about this. It is an international 

legally binding treaty, but how many native families have been made aware of it, or have access to a jurisdiction that can 

implement it? The Canadian State intentionally with-holds clarity and certainty regarding aboriginal rights and 

environmental protections from the Canadian general public. Are the Indigenous Peoples of Canada the human rights 

“canaries in the coal mine” of what is potentially ahead for us all if we simply rely on domestic policy for determining 

environmental and health priorities? 

 

UNDRIP Article 26 states: 

1. Indigenous peoples have the right to the lands, territories and resources which they have traditionally owned, 

occupied or otherwise used or acquired. 

2. Indigenous peoples have the right to own, use, develop and control the lands, territories and resources that they 

possess by reason of traditional ownership or other traditional occupation or use, as well as those which they have 

otherwise acquired. 

3. States shall give legal recognition and protection to these lands, territories and resources. Such recognition shall 

be conducted with due respect to the customs, traditions and land tenure systems of the indigenous peoples 

concerned.  
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Healthy Working Environments are Healthy Living Environments 

 

The Indigenous Peoples of Canada recognized the natural environment as being far more than pretty scenery. The natural 

environment is a living entity that is contributing to the well-being of the human family. With a sensitive and respectful 

eye the astute observer could learn about the many gifts the ecosystem is offering, and over thousands of years this 

information was passed on through the generations. They recognized that the geography shifted and was itself organized 

into distinct regions. These eco-regions were integrated into the social and political patterns of Canada’s first legal and 

social institutions that governed human relationships. Each eco-region had its own specialized gifts, and the exchange of 

regionally specific products amongst the Indigenous Peoples was an integral part of peaceful international relations. The 

sharing of these “gifts” in organized celebrations of trade and ceremony played an important role in maintaining peaceful 

relationships and minimizing the temptation for war. In the original laws of the this land of Canada trade was not merely 

an exploitive commercial agenda but was instead a part of an elaborate social system that exercised profoundly symbolic 

and practical means of furthering peaceful and caring relationships with an affectionate appreciation of diversity and 

opportunities for sharing and exchange. 

 

Canada was first organized by intentional communities committed to preserving the territorial integrity of specific eco-

regions and responsibly and efficiently using the resources and technologies locally available and developed. This is part 

of the principles contributing to the first level of law in Canadian development. This is part of the organizing legal 

principles that Indigenous Peoples hold as the priori jurisdictions as part of the unwritten Constitution of Canada.  

 

There is no doubt that Canada as we know it today occupies a vast geographical territory. The country occupies a major 

northern portion of North America, sharing  land borders with the United States to the south and the U.S. state of Alaska 

to the northwest, stretching from the Atlantic Ocean in the east to the Pacific Ocean in the west; and then to the north lies 

the Arctic Ocean. When considering total area, including our impressive bodies of water, Canada is, after Russia, the 

second-largest country in the world. By land area alone, Canada ranks fourth. Canada has the longest coastline in the 

world: 202,080 kilometres, (125,570 miles). Because of its vast size, Canada has more lakes than any other country, 

containing much of the world's fresh water. There are also fresh-water glaciers in the Canadian Rockies and the Coast 

Mountains. Much of the Canadian Arctic is covered still by ice and permafrost. Canada cannot help but be influenced by 

water. Canada has the potential to greatly influence a significant proportion of the world’s water, water cycle, and human 

water relationships. Water, waterways, and water cycles have contributed to the culture of Canada and the distinct 

Canadian psyche. We are the stewards of not only the water itself, but we  also stand in a unique position as important 

guardians of the ancient covenant of the guiding principles of the human family’s relationship to water. This role 

regarding our customary relationship to water, and the preservation of water quality and water cycle integrity affects every 

other aspect of life on this planet. This important role will be of increasing international significance. 
 

The Kichesipirini Algonquin First Nation and the issues regarding the unceded bio-region of the Ottawa River 

watershed offers Canadians and the world a unique opportunity. 

 

UNDRIP Article 24 states: 

1. Indigenous peoples have the right to their traditional medicines and to maintain their health practices, including 

the conservation of their vital medicinal plants, animals and minerals. Indigenous individuals also have the right to 

access, without any discrimination, to all social and health services. 

2. Indigenous individuals have an equal right to the enjoyment of the highest attainable standard of physical and 

mental health. States shall take the necessary steps with a view to achieving progressively the full realization of this 

right.  

http://en.wikipedia.org/wiki/Alaska
http://en.wikipedia.org/wiki/List_of_countries_and_outlying_territories_by_total_area
http://en.wikipedia.org/wiki/List_of_countries_and_outlying_territories_by_land_area
http://en.wikipedia.org/wiki/Canadian_Rockies
http://en.wikipedia.org/wiki/Coast_Mountains
http://en.wikipedia.org/wiki/Coast_Mountains
http://en.wikipedia.org/wiki/Permafrost
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Since the last glacial period Canada’s geography has consisted of eight distinct forest regions, including extensive boreal 

forest on the Canadian Shield. The Boreal Forest contributes to preserving water quality integrity and the cultural 

underpinnings of the largest indigenous peoples group of North America. The Anishnabe, the Algonquin Nation, The 

Kichesipirini, as the Kichi Sibi Anishnabe, are Indigenous Peoples of Canada. They are a primarily a forest people. They 

are a forest people that largely organized themselves according to the natural courses of water within their traditional 

territory. 

 

The sheer vastness and variety of Canada's geography, ecology, vegetation and landforms have given rise to a wide 

variety of climates throughout the large country. This great area of geography has not  existed  to be simply reduced to a 

laboratory for scientific examinations and categorizations, or as a commercial warehouse for profit exploitation. It has 

become home to members of the human family, and through the epochs, there have developed unique relationships forged 

with emotion, inspiration, ingenuity, and regeneration. Each of these unique places has influenced the lives, aspirations, 

skills and customs of the people living there.  

 

Most Canadians are proud of the natural wealth of their country. But increasingly, Canadians are becoming removed from 

their direct living relationship to this land.  

 

The land and its living systems is almost becoming nothing more than post card, calendar, or slick television commercial 

material. In this virtual reality we are falsely calmed into thinking vast quantities of beautiful scenery set aside for 

recreational purposes is all that we need. But quantity is not enough. There must be a natural quality preserved if the 

natural environment and its interconnected ecosystems can function properly and continue to contribute to this world we 

depend on, because we exist in relationship; to this world, and as this world teaches us, to each other. 

 

It is not enough to set aside an area if it is so removed that only a few can access it or live in meaningful relationship with 

it. It is not enough to set aside an area if it is surrounded by activities that compromise its relationship to the living 

systems it influences and relies upon. It is not enough to gut a region through extraction and then layer topsoil over the 

grave and plant a few trees, make a manmade lake, and call it “reclamation.” We cannot continue to carve up the living 

world according to the commercial dictates of a consumer society without recognizing we are inflicting deeper and wider 

wounds of assault on this living planet than what this Earth can adequately recover from.  

 

It is not enough to have set aside parks and nature reserves.  

 

It is not enough to increase the urban density in cities without addressing the social needs of individuals in order to 

preserve more land from urban sprawl and damaging levels of development. We cannot sacrifice deep human needs for 

quality relationships, with each other, or with the natural world, to set aside land for parks and recreational activities that 

the majority of the people, and those with the greatest need, will not be able to have opportunities to maintain 

meaningfully relationships with. Relationship to the natural world and access to open natural spaces not only contributes 

to physical health but also contributes to emotional and social health as well. We must think deeply about how we plan, 

preserve, and develop in ways that are of the greatest benefit in the fairest ways to the constituents of our communities. 

Integrating regular access to natural environments should become an integral part of our formal education system.  

 

The contributions of biodiversity to human health and well-being are substantial. World Health Organization 

researchers claim that preserving “ecological integrity is emerging as a cornerstone of public health.”  

http://en.wikipedia.org/wiki/Glacial_period
http://en.wikipedia.org/wiki/Taiga
http://en.wikipedia.org/wiki/Canadian_Shield
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The goods and services that nature porvides are the ultimate foundation of life, health, and economies. Even though 

“modern” societies may attempt to distance themselves from these realities, they cannot escape the facts. Even though 

“modern” cities and models of development and these basic realities may be more indirect and not as clearly recognized 

responsible leadership and good social planning must integrate these truths. Irresponsible development has failed to 

appreciate and integrate the quantifiable economic values of our natural environment and the social, health, and 

environmental services that it provides. These irresponsible systems have also failed to adequately capture the costs 

associated with environmental loss, degradation, species  extinction, associated climate or natural disasters, lack of 

recreational accessibility, or  related health consequences. 
 

Human beings need more than far-off wildlife sancturaries as holiday destinations, or groomed city parks. Part of our 

human heritage is to live in proximity to places of ecological integrity and productivity and understand our place within 

the regenerative dynamics of the natural world. 
 

Preserving ecological integrity and biodiversity will help ensure that the natural systems on which we all rely will 

continue to function. Preserving the cultural integrity and traditional knowledge accumulated by the Indigenous Peoples 

of this area ensures that we will carry forward a unique aspect of social capicity and genuine Canadian heritage. 

Preserving the original relationships between the Indigenous Peoples and the early era of friendship and co-operations is a 

unique part of our combined Canadian heritage. These aspects of Canadian history, heritage and social relationships are 

part of our covenant and Constitution. Preserving areas of intact ecosystems provide a working and learning environment 

that can have an important influence on the leaders of tomorrow. Conserving such areas near large urban centres, 

especially the Nation’s Capital Region, in proper relationship with the Indigenous Peoples, combining traditional 

knoweldge and modern technology, would model genuine economic leadership and responsible innovation to the world.   
 

Ecosystems are known as the planet’s life support systems, for human species, and all other life forms. 
 

The publication Conservation Value of the North American Boreal Forest From an Ethnobotanical Perspective describes 

the specialized botanical and ecological knowledge maintained by Canada’s Aboriginal peoples, gleaned over thousands 

of years of study and use. To the Aboriginal people the forest is a working environment. It is a local grocery, pharmacy, 

school, material supply house and spiritual/community centre. But it must be preserved as a healthy environment to 

continue if it is to continue in its important work and relationship with us.  
 

It is of immeasurable worth, but in terms of attempting to understand it in the dominant paradigm sustenance provisions 

alone can be valued at 575.1 million in direct contributions. It must be remembered, the Kichesipirini Algonquin First 

Nation has existed as a highly trade orientated society. We are not opposed to commercial trade or development. 

Indigenous Peoples are not opposed to profit, trade, personal property, material improvements, or expanded commercial 

relationships. We are opposed to a domestic policy regime that is not grounded on fact, respectful relationships, or rule of 

law. 
 

The Canadian Boreal Initiative is a collaborative effort that works with conservation organizations, First Nations, 

industry and others to find novel ways to link science, policy and conservation solutions in meaningful ways for 

Canadians. It also provides excellent contributions, that if combined again with the impressive Barriere Lake 

project and the NCC vision, to an exciting international innovative and collaborative United Nations / Canadian / 

Kichesipirini pilot project implementation of the UNDRIP could foster sustainable social and environmental 

initiatives.  
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Living With Integrity and Dignity 

 

Healthy ecosystems and native species work together to create a web of life that enhances all related parts, and then 

further enhances life systems even far removed.  

 

Ecosystems are hard working environments that detoxify soils, clean sediments, help maintain water quality, produce 

oxygen and sequester carbon----to name a few of the invisible service nature provides for us through our natural 

environment. 

 

If we care for our local environment, and love and nurture this part of the world where we find ourselves, we can take 

pride in knowing that we have also influenced, even in some small way, the ecological integrity somewhere else. 

 

By becoming ecologically responsible Canadian citizens we become ecologically responsible global citizens. 

 

In Canada, we are the stewards of some of the most valuable natural capital of the world. 

 

We must set an example. 

 

Protecting the ecological integrity of the National Capital Region, where we can, like expanding the role of the Greenbelt, 

preserving the South March Highlands, as a practical first step in re-thinking Ottawa’s long-term urban planning strategy 

is a major commitment. Projects like the Barriere Lake Trilateral Agreement, the SMH proposals, the NCC visionary 

plans for the future, and the work and research of numerous other committed groups and institutions, offers Canadians 

extremely important opportunities for new studies and practical applications that could have profound positive impacts on 

emerging challenges. By integrating the work from various organizations we could develop holistic and resilient new 

health initiatives and responses to climate change, habitat loss, ecosystem fragmentation, invasive species, and water 

quality; here, and around the world. No less important is that we are establishing these initiatives within a paradigm of 

setting right relationships amongst ourselves, the members of the human family.  

 

For the Kichesipirini Algonquin First Nation leadership in such endeavours is clearly consistent with our own cultural 

role.  Taking action together with other like-minded groups interested in protecting the integrity of the SMH, the 

Greenbelt of the OCR, or any other physical space within the territory, while encouraging active outdoor engagement and 

appreciation in right relationship with each other, is an immeasurable manifestation of continued intangible Canadian 

culture. 

 

UNDRIP Article 41 states: 

The organs and specialized agencies of the United Nations system and other intergovernmental organizations shall 

contribute to the full realization of the provisions of this Declaration through the mobilization, inter alia, of 

financial cooperation and technical assistance. Ways and means of ensuring participation of indigenous peoples on 

issues affecting them shall be established. 

 

UNDRIP Article 42 states: 

The United Nations, its bodies, including the Permanent Forum on Indigenous Issues, and specialized agencies, 

including at the country level, and States shall promote respect for and full application of the provisions of this 

Declaration and follow up the effectiveness of this Declaration. 
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NCC and Sustainable Urban Centres 

The Kichesipirini Algonquin First Nation agrees that building a capital city that reflects all Canadians is certainly a unique 

responsibility, which is both complex and rewarding. This becomes even more complex considering the unique aboriginal 

character to the area and the broader inclusive culture of this specific area.  The city of Ottawa is recognized for its beauty, 

architecture, natural and cultural treasures, and national symbols. 

 

As the Canadian Tribute to Human Rights, also known as the Human Rights Monument reminds us; 

 

“The land on which this structure stands is part of the traditional territories of the Algonquin Anishnabe people. We have 

occupied these lands since time immemorial. It is fitting that this symbol should stand here as a reminder of the suffering 

of oppressed people everywhere and of our faith in the wisdom of the Great Spirit and the promise of Life, Dignity, 

Freedom, and Equality for all living beings. We welcome all who come here to share in our hope.” 

 

It is now time that we combine the hopes of dignity with deliberate action.  

 

Heritage and Capital Treasures 

 
“The physical heritage of the Capital region — the landscapes and buildings, the monuments, the works of art and even 

the documents that remain after centuries of human history — is a visible record of an important part of the Canadian 

story. It symbolizes the Canadian identity and gives us a sense of ourselves as a nation.”(NCC website) 

 

However the Algonquin story has not been adequately represented, and the Kichesipirini Algonquin First Nation’s history 

and contributions have been left untold. 

 

The Kichesipirini Algonquin First Nation historical record brings to life for Canadians a history that is vivid with drama, 

espionage, great romance, ambitions, and the “desire for a better country” which fuelled centuries of grand adventure. It is 

a history of the genuine foundations of Canada forged through tremendous ingenuity, adventure, friendship and sheer 

fortitude. Through unbelievable feats of individual and collective determination a new nation, a new people, was 

pioneered here along the shores of this mighty river; and the First Nations facilitated the possibilities. 

 

Missing from the annals of our current archives are the documented records of larger than life native princesses, great 

chieftains, pirates, libertines, poets, explorers, mystics and philosophers. Integration of our actual history can supply the 

nation and the world with a vibrant array of cultural material to fuel the world of drama, literature, visual arts, design, 

architecture, political and natural sciences, and education for generations. 

 

Incorporated into the proposed vision plan of the NCC, combined with the resources promised with the UNDRIP and 

other international initiatives could contribute to the national capital region and Canada becoming an international leader 

in a number of fields and contribute to new life and inspiration in the local and international economy. 
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The NCC has always been a leader in the field of heritage protection in the Capital region. It has carried out vital research. 

Through special consultations, it has drawn on the knowledge and expertise of the professional community. It has shared 

resources with researchers and consulted with experts to advance our understanding of Canada’s past. It has 

communicated with, and provided educational information to the Canadian public through a rich program of publications 

and historical displays.  

 

The NCC: 

 

 recognizes cultural landscapes, such as Confederation Boulevard, that link human history and the Canadian 

landscape  

 works with partners in the field of archaeology  

 supports commemorations and public art, as an important means of capturing and communicating Canadian 

heritage  

 shares with the public and with researchers, the accumulated treasures of many years of research through its 

historical archives. 

 

The NCC has demonstrated it willingness and capacity to participate in groundbreaking international initiatives such as 

what the Kichesipirini is proposing. 

 

The NCC and the Kichesipirini Algonquin First Nation are in a unique position to develop an excellent innovative world 

cultural and natural heritage program. 

 

The Kichesipirini is not only culturally attached to the broader Algonquin and Anishnabe community and its wide 

expertise and experience, but it is also connected through a long history of family and cooperative association with a 

number of other peoples and distinct societies from around the world. Through a number of diasporas and settlement plans 

the Algonquin territory became home to, and the Algonquin Nation became family to, many peoples. These include the 

Kasubian Polish community, the Wendish community, the Norman French, Jewish populations, and the native Irish and 

Scottish Highland peoples, to name but a few. The Kichesipirini Algonquin First Nation is an interesting blend of positive 

relationships of numerous cultural traditions and rich tapestry of human heritage. This inclusiveness is an integral part of 

our intangible cultural heritage, and it continues to grow. 

 

The dynamic and inclusive character of the Kichesipirini means that we continue to value and celebrate new cultural 

perspectives that find their way into the Algonquin landscape and Anishnabe mindscape. It also connects us to the world 

in unique ways beyond the limiting confines of the “ascribed’ social ordering and divisiveness of domestic policy.  

 

Implementation of the UNDRIP in the ongoing cultural preservation process means that preserving Kichesipirini 

heritage also assists in preserving the ongoing dynamic cultures of many peoples from around the world that now 

find themselves here in Algonquin territory, and that we can access international expertise in the expansive pursuit 

of this important work. The inclusiveness and respect for diversity is an intangible aspect of the Kichesipirini 

culture. We consider this to be one of our most valuable contributions to the cultural history of the human family 

and the unique cultural treasure of Canada. 
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The Greenbelt 
 

Canadians are very fortunate. The National Capital Greenbelt consists of 20,000 hectares of green space, including farms, 

forests and wetlands. It is a well-recognized landmark of the Capital, managed by the NCC in accordance with the 1996 

Greenbelt Master Plan. It is envisioned that the Greenbelt will be a place where all Canadians can experience their rural 

roots and natural heritage and where sustainable farming and forestry can be practised. We also envision the Kichesipirini 

and Algonquin heritage and culture will be appropriately integrated into this master plan. 

 

Enhancing Biodiversity As Part Of The Vision 
 

The NCC has already committed to work with local municipalities and the provinces to make Canada’s Capital Region a 

model of biodiversity conservation.  The NCC has acknowledged, “Conserving biodiversity improves the quality of life in 

the region and is an essential element of a green capital. Habitat change and fragmentation, climate change, pollution, 

over-exploitation by people and rapid expansion of non-native species are the main threats to biodiversity in the region 

and around the world. The NCC recognizes both the importance and the necessity of protecting the ecosystems, natural 

processes, and plant and animal species found on its lands, in order that they will be preserved for future generations of 

Canadians.” 

 

The NCC administers more than 470 square kilometres (nearly 10 percent) of the land in Canada’s Capital Region, and is 

responsible for the care and maintenance of a varied collection of properties. In the past century, the NCC and its 

predecessors have achieved the following: 

 

 protected more than 50,000 hectares of land, parks and green spaces;  

 created large urban parks and connecting green spaces;  

 bought, and thus saved from demolition, many heritage buildings and other Capital treasures;  

 built half a dozen major bridges and hundreds of kilometres of recreational pathways and scenic parkways. 

 

The NCC also aims to inspire Canadians with pride, by undertaking the following: 

 

 guiding the physical development and use of federal lands;  

 planning development that is appropriate to the role and significance of Canada’s Capital Region;  

 preparing long-term vision plans to guide policies for the ownership, use and development of federal lands;  

 preparing sector and area plans, concepts and guidelines to shape the development of specific areas within the 

Capital;  

 preparing land use and design approvals for all federal lands in the region. 

 

 The NCC long-term plan is currently Horizon 2067: Charting the Future of Canada’s Capital in the 21st Century is the 

next in the series of plans for Canada’s Capital. This long-term plan will define the future for federal lands in Canada’s 

Capital Region for the next 50 years, until 2067.  

 

The Kichesipirini Algonquin First Nation looks forward to working in partnership with the NCC in these 

noteworthy endeavours. 
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NCC Environmental Strategy 

We recognize that as a contemporary steward of Canada’s Capital, the NCC is committed to demonstrating excellence and 

leadership on issues related to the environment. The NCC’s Environmental Strategy is an ambitious strategy to protect 

and enhance the environment through all of the corporation’s core operational functions. The strategy identifies 

measurable goals and objectives centered around  key action areas that will have tangible and lasting impacts on the 

environment.  

The NCC’s Environmental Strategy is guided by four core principles: 

 Transparency through ongoing public reporting on key indicators that will measure progress and help adjust our 

aim if necessary; 

  

 Collaboration with partners, suppliers and other stakeholders to ensure the way we reach our targets is relevant 

and impactful, and to encourage a culture of sharing ideas, solutions and experiences;  

 

 Leadership by example that transcends all levels of the organization and implies that the NCC is fully committed 

to greening its business practices; and  

 

 Continuous improvement, where we learn from experience and constantly strive for greater positive impact.  

 

The Kichesipirini Algonquin First Nation looks forward to Algonquin participation as a major stakeholder. We applaud 

the following environmental stewardship commitments as well. 

 

 Enhancing Biodiversity – As a major landowner in the National Capital Region, the NCC will demonstrate 

leadership by providing greater protection for biodiversity on NCC lands.  

 Preventing Pollution – The NCC will show leadership in preventing pollution of lands, ground water and surface 

water by implementing leading environmental standards in its operations and practices. 

 Leading in Environmental Practices – The NCC will use leading environmental practices in visible areas of 

high environmental importance including planning, transportation, buildings and managing watersheds.  

 Combating Climate Change – The NCC will reduce the carbon footprint of all aspects of its business. 

Recognizing that certain public agencies and facilities are located within the Greenbelt  and NCC administration 

such as research establishments of Natural Resources Canada,  and Agriculture Canada, as well as potential 

development associated with the Moore Farm,  it is hoped Kichesipirini participation and implementation of the 

UNDRIP will result in a comprehensive plan that will also preserve the integrity of the SMH, the work of the  

Barriere Lake community, and other interested stakeholders, in an environmental and social policy strategy 

consistent with the priorities identified by the Kichesipirini Algonquin First Nation and implementation of the 

UNDRIP. 

  

http://www.canadascapital.gc.ca/bins/ncc_web_content_page.asp?cid=16300-123046-123186-123048&lang=1
http://www.canadascapital.gc.ca/bins/ncc_web_content_page.asp?cid=16300-123046-123186-123050&lang=1
http://www.canadascapital.gc.ca/bins/ncc_web_content_page.asp?cid=16300-123046-123186-123051&lang=1
http://www.canadascapital.gc.ca/bins/ncc_web_content_page.asp?cid=16300-123046-123186-123049&lang=1
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Diverse Sustainable Communities 

 
As the Canadian Tribute to Human Rights, also known as the Human Rights Monument reminds us; 

 

“The land on which this structure stands is part of the traditional territories of the Algonquin Anishnabe people. We have 

occupied these lands since time immemorial. It is fitting that this symbol should stand here as a reminder of the suffering 

of oppressed people everywhere and of our faith in the wisdom of the Great Spirit and the promise of Life, Dignity, 

Freedom, and Equality for all living beings. We welcome all who come here to share in our hope.” 

 

Canadians live in diverse types of community. While the majority of Canadians are increasingly coming to live in large 

urban centres, rural populations created the majority of Canada’s rich cultural heritage. The rural heritage of Canada 

originally provided much of the material necessities and economic activity that sustained the urban centres and 

contributed again to Canadian benefits. The rural heritage of Canada also included naturally inspired native communities. 

Much of Canada’s economic foundations were built here, in the Ottawa Valley, in Algonquin territory. It existed before 

European contact. 

 

With colonization, especially during the British Crown era, the natural native communities of Canada were negatively 

interfered with in order to allow for expanded commercial exploitation of natural resources, since traditional eco-region 

territories and ideologies of balanced development held by Indigenous Peoples were perceived as barriers to unlimited 

commercial opportunity. Hence came the developments of the Indian Act, Indian registration, the reserve system, and 

commercial contract modelled land claim processes. 

 

Since Indigenous Peoples of Canada were originally organized according to the principles of bio-regionalism they posed a 

direct threat to unfettered exploitation associated with foreign colonial commercial expansions. 

 

 The traditional Algonquin system of bio-regionalism, as is held in the Ottawa River watershed through Kichesipirini 

jurisdiction, is a political, cultural, and environmental system and set of principles based on recognizing the inherent 

importance of the naturally-defined bio-regions, or eco-regions. This social organization system emphasized the validity 

of local populations, local knowledge, local needs and local solutions. This indigenous system greatly impressed many 

newcomers during the early eras of settlement, and early communities were established first based on native social and 

ecological foundations. These value principles, and their practical expression in community development emphasized: 

 

 Political and social boundaries that matched naturally occurring ecological boundaries, especially watersheds. 

 Celebrated the unique ecology and natural production of the bioregion,  

 Continuance of a culture that encouraged balanced reliance and consumption of local naturally generated foods as 

a primary source,  

 Continuance of a culture that encouraged the use of local naturally re-generating materials as first source where 

possible.  

 Continuance of a culture that encouraged the cultivation of native plants in natural relationships of the region as 

much as possible,  

 Continuance of a culture that encouraged naturally generating sustainability in harmony with the resources of the 

natural bioregion. 

 

Many of the local communities of the Ottawa Valley are extensions of Algonquin villages. Many of the settlers finding 

their way into the Ottawa Valley originally had to rely on many Algonquin technologies and economic practices to 

survive in the climate and conditions of this particular eco-region. Sadly, much of the history documenting this 



60 
First Steps Together on the Good Path      Kichesipirini Algonquin     National Capital Commission      United Nations 

collaborative period of our history and heritage has been suppressed. With recent changes in technology, especially 

communications technologies, increased commercial globalization has dramatically changed the previous long-standing 

relationships and dynamics between the diverse networks of communities in Canada. Much of the relationship changes are 

generated primarily by large-scale multi-national commercial developments that have little loyalty or commitment to 

long-term Canadian national aspirations or needs. This failure to integrate local human needs with economic activities in a 

balanced and long-term perspective was something recognized as an emerging dangerous trend in the international 

community.  

 

As early as the 1970s the United Nations was becoming increasingly aware of numerous environmental concerns that 

seemed directly associated with such environmental stewardship gaps. The UN's first major conference on international 

environmental issues, marking a significant global shift in the development of international environmental politics was the 

United Nations Conference on the Human Environment held in Stockholm, Sweden from June 5-16, 1972. 

 
Important statements from the Conference include the articulation of the astute observation that; 

 

“Man is both creature and moulder of his environment, which gives him physical sustenance and affords him the 

opportunity for intellectual, moral, social and spiritual growth. In the long and tortuous evolution of the human race on 

this planet a stage has been reached when, through the rapid acceleration of science and technology, man has acquired the 

power to transform his environment in countless ways and on an unprecedented scale.” 

 

Of course, this is strikingly similar to the observations and concerns voiced by the Indigenous Peoples of Canada for 

centuries. 

 

Conference statements further articulated: 

 

“To achieve this environmental goal will demand the acceptance of responsibility by citizens and communities and by 

enterprises and institutions at every level, all sharing equitably in common efforts. Individuals in all walks of life as well 

as organizations in many fields, by their values and the sum of their actions, will shape the world environment of the 

future.”  

 

In the World Charter for Nature, (United Nations General Assembly Resolution 37/7, of 28 October 1982) the community 

of States of the United Nations acknowledges that: 

 

“The degradation of natural systems owing to excessive consumption and misuse of natural resources, as well as to fauna, 

to establish an economic order among peoples and among States, leads to the breakdown of economical, social and 

political framework of civilization” 

 
There is no logical reason, or morally justifiable explanation, why the Algonquin Nation, and especially the valuable work 

of the Barriere Lake community and their Trilateral Agreement, cannot be integrated into the long-term vision of the 

NCC, as well as broader Canadian policy development.  

 

Indian Act bands and reservations may have a complex history but these communities, no matter the reasoning of their 

development, are social communities of people. These communities are often the last remnant of unique aspects of the 

Canadian social fabric. They are an invaluable part of our history, and a wealth of potential distinct contributions.  They 

deserve dignity and respect, and the freedom to choose to live, with appropriate standards of life, where they chose to live. 

Isolated communities can be expert communities in the utilization of new technologies implementing old wisdom. 

 

There is no reasonable justification that new technologies and alternative energy and infrastructure sciences cannot be 

employed to preserve the communities currently existing as Indian Act reserves. Collaborative initiatives, utilizing the 

tremendous expertise in the NCR could be integrated into initiatives to establish reserves as re-vitalized respectable and 

dignified intentional international show-piece communities utilizing new  state-of-the-art infrastructure and services.  

 

Formally recognizing and accrediting the valuable traditional knowledge and skills, as important elements of our heritage 

and practical preservation of specialized bioregional survival skills, ensuring viable contextual economies, would be steps 

in the right direction for us all. Currently they are only valued for military and tourist potential. 
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Urban centers and their social services can also be planned to utilize important resources like the NCC Greenbelt in ways 

that  foster community relationships that build on and nurture local human social capacity and social currency, in healthy 

relationship with the natural surroundings. A culture of healthy social relationships should integrate a credible articulation 

of the indigenous human history of the area and continued participation in holistic ecological/social/education planning. 

 

According to the SMH publications during Part 1A for the Greenbelt Master Plan consultation process, the NCC 

representatives heard 10 key messages from the general public. These were: 

 

1. Protect the Greenbelt – by protecting key wildlife linkages and the upstream water source for Shirley’s Bay 

wetland complex; 

2. Greenbelt as Sustainability Showcase – by protecting the many SAR in the SMH; 

3. Communicate Greenbelt Values – by initiating a visible expression of these values through a high-profile 

initiate to protect the SMH; 

4. Keep Greenbelt Publicly Owned – by collaborating with the City which has existing public ownership of part 

of the SMH and expanding public ownership over privately held SMH lands; 

5. No Net Loss Policy – by tapping into the bio-resources of the SMH and other ecological reservoirs to replenish 

the stress on the existing Greenbelt; 

6. Add More Land to the Greenbelt - by augmenting the Greenbelt with additional land purchases in the SMH; 

7. Recognize Greenbelt as part of Survival – by recognizing the importance of macroecosystem values to survival 

and that eco-corridors and eco-reservoirs such as the SMH are key to the implementation of those values; 

8. Limited Smart Growth – by ensuring that the Emerald Necklace balances growth and by preventing 

unsustainable growth in the SMH; 

9. Greenbelt Appreciated by Public – by incorporating the SMH that is well appreciated by thousands of citizens; 

10. Creatively Revisit the “Belt” in Greenbelt – by incorporating a “Shepherd’s Hook” linking the existing 

Greenbelt to SMH and creating a national symbol of stewardship. 

 

The Greenbelt Coalition also proposes integrating six additional parcels of land south of the airport. The Kichesipirini 

supports these inclusions as well. These proposed additions feature important wetlands, such as the Red Ash Swamp, the 

Lietrim Wetland, South Gloucandester Natural Area, Hawthorn Wetland  - Findlay Creek Area, and the Provincially 

Significant Wetland on Bank Street south of Blossom Park. These areas feature important hydrology and are home to 

several species at risk, species of special concern, and rare plants. 

 

The Kichesipirini Algonquin First Nation agrees with head of the NCC Marie Lemay’s acknowledgement in the 

June 11, 2011 Ottawa Citizen article that the NCR is a “complex region in terms of jurisdiction”, and this must 

also include Kichesipirini Algonquin jurisdiction,  regarding the fall review planned for the “Plan For Canada’s 

Capital”. But where there is challenge there is opportunity, and these complex jurisdictional matters, especially 

after Canada’s endorsement of the UNDRIP, also offer a pivotal opportunity of major international significance 

for the organization and the region that could make profound positive contributions to preserving human history.  
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The NCC and Managing Natural and Cultural Resources 

 

In 2008 NCC representatives attended as delegates to the capitals Alliance: Greening the World’s Capital Cities 

international conference. As a result the NCC signed a related declaration pledging its commitment to do its part to build 

and promote sustainable communities. 

 

The Kichesipirini Algonquin First Nation applaudes this commitment. We look forward to integrating Algonquin 

participation and culture regarding this exceptional freshwater ecoregion of the Ottawa River watershed.. 

 

The NCC has demonstrated responsible stewardship as well concerning the conservation of important wetland areas. The 

existing Greenbelt provides a rich habitat for a variety of animals, trees and flowering plants. Wetlands in particular are 

vital to a healthy environment, for both people and animals; they help with watershed management and flood control.  

 

The Greenbelt currently harbours three important wetlands: 

 

 Shirley's Bay  

 Stony Swamp  

 the Mer Bleue bog  

 

Mer Bleue is a very unique example of a northern bog ecosystem — like those in the Arctic — but located near the 

nations’ capital and it has been designated an internationally significant wetland under the United Nations Ramsar 

Convention.  

 

The NCC recently approved a management plan for the Mer Bleue Wetland.  

 

It is a guiding document that reflects the NCC’s on-going commitment to protecting Mer Bleue as a Ramsar site. The 

Ramsar Convention, The Convention on Wetlands of International Importance, especially as Waterfowl Habitat, is an 

international treaty for the conservation and sustainable utilization of wetlands, to stem the progressive encroachment on 

and loss of wetlands, recognizing the fundamental ecological functions of wetlands and their economic, cultural, 

scientific, and recreational value.  The Management Plan reviews much of what is known about Mer Bleue and presents a 

clear vision for the future. Canada has the greatest area of listed wetlands with over 130,000 km², but this should be 

further qualified by ensuring the protection of actual ecosystems and eco-regions, and rather than simply conserving an 

established percentage of wetlands from encroachment. 

 

While the NCC and National Capital Region have demonstrated great vision and leadership much more work 

must be done throughout the entire Ottawa River eco-region and ecosystems. The Kichesipirini Algonquin First 

Nation looks forward to using implementation of the UNDRIP to ensure the important example established by the 

NCC is ensured the broadest application and appreciation it so much deserves. 
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On the Right Path -------Emerald Necklace Trail System, Trans Canada Trail and Greenbelt Expansion 

 

Few North Americans are aware of the vast networks of trails, roads and paths that were developed and utilized by the 

Indigenous Peoples of North America. Many existing roads and highways are built following the roadways, the 

“moccasin trail” of the original peoples. The Algonquin peoples had a well- developed pathway system throughout the 

territory that included many portages and village stop-overs. While the rivers were the main highways, a great deal of 

travel followed the moccasin trails utilizing dog-sleds, toboggans, snowshoes, and later horses and oxen carts.  

 

These roads were also used extensively when the Kichesipirini Algonquins became the first Indigenous Peoples in 

Canada to acquire the horse, and were officially trained as a cavalry unit in the 1600s. This is an important part of the 

Kichesipirini/Canadian Horse heritage of North America. The Kichesipirini Algonquin First Nation members are still 

avid equestrian enthusiasts with many talented young riders. The trails could be used to integrate this important part of 

our Canadian heritage as well.  

 

Hiking, cycling, horseback riding and the many other recreational activities enjoyed on these trails are potentially 

valuable learning and cultural experiences. The Kichesipirini proposes that these trails should also be interpretive trails 

teaching and celebrating many aspects of Anishnabe traditional knowledge, history, and ideology. Inclusion of an 

Anishnabe element into the trail system could also assist in promoting similar heritage/natural/education activities 

available throughout the watershed and Algonquin territory, including organized excursions in Barriere Lake territory and 

other outlying communities in a holistic representation of the ecological and social cohesiveness of the Ottawa River 

watershed bioregion.  

 

I am very familiar with the numerous trails found in the Pembroke / Petawawa / Allumette Island area having used them 

all of my life prior to their being “officially” recognized. As a child I was raised visiting these trails regularly as part of 

my family experience; canoeing, hiking, cycling, horseback riding, cross country skiing, snowshoeing, sledding, 

snowmobiling, harvesting, foraging, fishing, picnicking, and meditating. My children were raised along the trails, and 

now my grandchildren experience them. Although I appreciate the existence of the trails I have found it unfortunate that 

much of the history presented does not include the history of the actual Indigenous Peoples, or an accurate account of the 

genuine Indigenous Peoples and historical events of the area. Such trails, as is proposed by the Trans Canada Trail, 

should be promoted and preserved as an important part of the cultural heritage of Canada, inclusive of accurate historical 

information about the Indigenous Peoples of the area, and should be part of a commonly accessible activity and 

educational experience expected to be found across the nation. The NCR could be the first area in the world to establish 

such an endeavour. Integrating accurate Aboriginal history, knowledge, ideology and ceremonies within an inclusive 

trail-based ecosystem project is an excellent opportunity for informed reconciliation and education. The Kichesipirini 

agrees that the existing Greenbelt and proposed expansion will remain community owned and economic benefits will be 

re-invested into the community and projects.  

 

This means that the NCR and NCC, in relationship with the Kichesipirini and implementation of the UNDRIP 

could be the first in the world combining these important elements of culture, ecological preservation and 

education, and human well-being into a national and international symbol and showcase of proactive ecological 

and archaeological stewardship.  
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Kichesipirini Proposes Integrative Partnership for Action and Dignity 

 

Regional archaeological research re-emphasises that there has not been sufficient research regarding the history of human 

social development within the Algonquin-Anishnabe territory. It is repeatedly stressed how the local region is repeatedly 

also connected with broader cultural manifestations beyond the current geo-political boundaries. Research also 

demonstrates the importance of attachment to waterways and eco-regions as fundamental to the human heritage in North 

America.  

 

This pragmatic and emotional attachment to waterways such as the Ottawa River we consider as part of our intangible 

cultural heritage. 

 

Internationally these issues are addressed in the 2003 Convention for the Safeguarding of the Intangible Cultural Heritage. 

According to the Convention, the intangible cultural heritage (ICH) – or living heritage – is the mainspring of humanity's 

cultural diversity and its maintenance a guarantee for continuing creativity.  

It is defined as follows: 

“Intangible Cultural Heritage means the practices, representations, expressions, knowledge, skills – as well as the 

instruments, objects, artefacts and cultural spaces associated therewith – that communities, groups and, in some cases, 

individuals recognize as part of their cultural heritage. This intangible cultural heritage, transmitted from generation to 

generation, is constantly recreated by communities and groups in response to their environment, their interaction with 

nature and their history, and provides them with a sense of identity and continuity, thus promoting respect for cultural 

diversity and human creativity. For the purposes of this Convention, consideration will be given solely to such intangible 

cultural heritage as is compatible with existing international human rights instruments, as well as with the requirements of 

mutual respect among communities, groups and individuals, and of sustainable development.”(emphasis added) 

We also consider the quality and ecological integrity of our natural environment, as interconnected ecosystems and eco-

regions, and our role as environmental steward, to be part of our intangible culture. This aspect of our culture is also of 

particular legal and economic character. This special character of aboriginal legal tradition and its natural human security 

protections can also be extended to all Canadians as a protected part of our unwritten Constitution. 

Is existing Canadian policy consistent with the international principles guiding the safeguarding of intangible cultural 

heritage? 

 

Does it preserve the continued interaction between the prior social organization, the environment, continued interaction 

with nature, or their history and continuity? 

 
It has been our experience, as the Kichesipirini Algonquin First Nation, that reliance on domestic policy is fraught 

with omissions and commissions that compromise the ability to protect important human cultural and natural 

heritage in a way that preserves such heritage with credibility and integrity, consistent with existing international 

human rights instruments or genuine sustainable development. 

 

  

http://en.wikipedia.org/wiki/Cultural_diversity
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Together on Real and Constructive Paths 

 

Cultural heritage, whether  “national heritage” or just  general concepts of “heritage”, is the legacy of physical artefacts 

and intangible attributes of a group or society that are inherited from past generations, maintained in the present and 

bestowed for the benefit of future generations. Cultural heritage can also include cultural landscapes; natural features that 

may have cultural attributes to a particular society. Genuine cultural heritage and appropriate preservation must then 

attempt to capture the significance of physical and material artefacts as they are interpreted against the backdrop of the 

specific socio-economic, political, ethnic, religious and philosophical values of the appropriate particular group of people, 

in accordance to their prior social organization, and then contemplated as to how that might still be of relevance to 

contemporary society. Cultural heritage and its preservation are not simply matters of material chronological catalogue, 

but are instead, evolving studies profoundly interested in the study of humanity. 

 

The Kichesipirini Algonquin First Nation’s cultural heritage is deeply associated with the Ottawa River along the other 

communities found within this watershed, and is part of a unique social, economic, political element of human history. 

 

Remembering: 

 

“Heritage is our legacy from the past, what we live with today, and what we pass on to future generations. Our cultural 

and natural heritage are both irreplaceable sources of life and inspiration.” 

 

We assert that the Ottawa Valley, the traditional territory of the Algonquin Nation, the Kichi Sibi Anishnabe, the 

jurisdiction of the Kichesipirini, has long been a place of cultural innovation. Within this territory there has been specific 

places set aside and determined to hold special symbolic significance. These places were often places of natural 

landscape, whose symbolic significance was deemed to be important to the contribution of the intrinsic values of the 

society and intergenerational legacy.  

 

The culture depended on the ongoing emotional attachment to areas of natural ecology, a natural economy, and the 

preservation of regular contact with such places to facilitate the ongoing emotional concern and sense of stewardship and 

responsibility amongst the people and into the succeeding generations. Reliance solely on domestic policy contributes to 

implementation gaps and the “tokenism” of culture for the promotion of certain commercial “development” paradigms 

that have detrimental effects on credibility and sustainability. 

 

We therefore stress the importance of including projects such as this within the larger initiative proposed by the 

Kichesipirini Algonquin First Nation, that the Algonquin Treaty process be recognized as a United Nations pilot project in 

the implementation of the United Nations Declaration on the Rights of Indigenous Peoples.  
 

As such a pilot project, based especially on revitalizing traditional governance, customary international law, 

comprehensive educational processes, and sustainable urban and remote development initiatives, with appropriate 

Kichesipirini Algonquin First Nation participation, would bring dignity to a forgotten Indigenous Peoples of Canada, hope 

to the Algonquin peoples, and international respect for Canada. 
 

Articles 9, 11, 13, 18, 19, 20, 34, 40 of UNDRIP apply specifically to the particular Kichesipirini claims of interest in 

this situation, while Article 41  of UNDRIP give specific guarantees of international mobilization, inter alia, of 

financial cooperation and technical assistance. Ways and means of ensuring participation of indigenous peoples on 

issues affecting them shall be established. 

http://en.wikipedia.org/wiki/Society
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This is also a year within The Second International Decade of the World’s Indigenous People (2005-2015)  as was 

proclaimed by General Assembly resolution 59/174 and the Programme of Action was adopted by General Assembly 

resolution 60/142 and is contained in document A/60/270, sect. II.  

 

The goal of the Decade is the further strengthening of international cooperation for the solution of problems faced by 

indigenous people in such areas as culture, education, health, human rights, the environment and social and economic 

development, by means of action oriented programmes and specific projects, increased technical assistance and relevant 

standard setting activities. 

 

The five objectives of the Decade are: 
 

1. Promoting non-discrimination and inclusion of indigenous peoples in the design, implementation and evaluation 

of international, regional and national processes regarding laws, policies, resources, programmes and projects; 

 

2. Promoting full and effective participation of indigenous peoples in decisions which directly or indirectly affect 

their life styles, traditional lands and territories, their cultural integrity as indigenous peoples with collective rights 

or any other aspect of their lives, considering the principle of free, prior and informed consent. 

 

3. Re-defining development policies that depart from a vision of equity and that are culturally appropriate, including 

respect for cultural and linguistic diversity of indigenous peoples. 

 

4. Adopting targeted policies, programmes, projects and budgets for the development of indigenous peoples, 

including concrete benchmarks, and particular emphasis on indigenous women, children and youth; 

 

5. Developing strong monitoring mechanisms and enhancing accountability at the international, regional and 

particularly the national level, regarding the implementation of legal, policy and operational frameworks for the 

protection of indigenous peoples and the improvement of their lives.  

 

The theme of the Decade is: “Partnership for Action and Dignity”. A trust fund has been established to support projects to 

promote the goal and objectives of the Decade.” 
 

The Kichesipirini Algonquin First Nation believes that this proposal, in conjunction with other associated initiatives, 

merits implementation of this and numerous other international programmes.  Such a proposal gives Canadians access to 

additional expertise and other resources necessary for such a monumental global task. We look forward to working 

closely with all those interested in pursuing such worthy endeavours. 
  
This place is my homeland. It is a place so close to my heart. I have listened to the stories of the generations of my family 

and I have seen many changes happen here. We must understand the past and be deliberately intentional in our plans and 

paths for the future. It is my hope as well, that as we take this important step, in Canada, others will join us. 
 

Sincerely,  

Chi migwetch, 

 

Paula LaPierre 

Niiwin Giipne-kwe 

Principal Sachem 

Kichesipirini Algonquin First Nation 

algonquincitizen@hotmail.com 

Attached: Prior Social Organization, Kichesipirini Interpretation Section 35, Strike, Strike, Heavy Blows of the Axe 

 

 
Kichesipirini Algonquin First Nation  

By Honouring Our Past We Determine Our Future 


